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ICTOPISI CTAHOBJIEHHS PYXY «HOBOI TEOQJIOI'Ti»:
NEPIOJIN3AILISA, BA3OBI IIEI, CTPATET'TYHI LIJII

CrarTst MICTHTh aHaI3 iCTOPii BUHUKHEHHS Ta (OpPMYyBaHHS 3acaJHAYMX iJIel KaTOJUIIBKOTO OOTOCIOBCHKOrO
PyXy «HOBa T€OJOris» (iHIa Ha3Ba HATIPAMY — «IIOBEPHEHHS JI0 JUKEPE»). IlepenicTopis BUHUKHEHHS OOroCioB-
CbKOT TIPOrpamMHu JJAaHOTO HaTpsIMy TpoaHatizoBaHa yepe3 npusMy ijieii Moranna Anama Mbosepa, Mopica brnonzmens
ta [T’epa Pycio. Y po3Bi/iiii 3a1pornoHOBaHO A€TabHUN aHAIII3 3HAYCHHEBOTO HAIIOBHEHHSI MOHSTTS «HOBA TEOJIOTiSH»
Ta CTaBICHHS JI0 HHOTO 5K 3 00Ky OCHOBHMX HATXHEHHHUKIB PYXY, TaK 1 3 00Ky iXHiX OIOHEHTIB — MPUOIYHUKIB CXO0J1ac-
THYHOT Tpaauii. CTarTs TakoX MicTHTh BUKIA Teopii FO. MeTTeneHHiHIeHa PO MOHATTSI «HOBA TEOJIOTIsD) SIK PO
KaacmepHutl KoHyenm, 1o nependadae MHOKHHHICTD BapiaTUBHUX Bi3il 1010 610JiHHOTO, TATPUCTHYHOTO Ta JITYp-
Ti9HOTO peHecaHcy. JocmiIHAK BUCYHYB IO 1JICF0 Ha MPOTUBATY AIBTEPHATUBHIM 1 3aJIe/IBE JIETITUMHUM clpodam
MPE3EHTYBATH «HOBY TEOJIOTII0» B IKOCTI TOMOTeHHOTO pyXy. [IpHiieHo yBary if ToMy nmapaiokcaibHOMy (aKTy, 1o
TEOJIOTH-HEOCXONIACTH, ACKJIAPYIOUH BIaCHY HE3TOMy 3 CEKyIApHUMH iesmu [IpocBITHHIITBA, 0X04E TOTOMKYBAIUCS
BU3HATH PEJICBAHTHUM KOHLIETIT «9UCTOT MPUPOAN», & TAKOXK HITKE POMEKYBaHHS Cep MPUPOTHOTO 1 HAAIPHUPO-
HOTO, SIKe caMe 110 c00i € MI0I0M MPOCBITHUITHKOT J0OM. Y KOHTEKCTI cakpaMeHTaIbHOi OHTONOTII . bropemur Kitro-
YoBa METa PyXy BUCBITJICHA SIK cripoba 30eperti TaeMHHII0 boxoro OyTTs, COKPOBEHHY 1 HEMiIBIAIHY Oyab-SIKHM
crpobaM palioHaIbHOTO CXOIUICHHS YM TO aHANITUYHOTO JOCIIPKEHHs. BpaxoBaHo il MpUHIMIIOBY OMO3MIIHHICT
PYXy JI0 @HTHICTOPUYHOT MOJIETI CXOTACTHYHOTO OOTOCIOBCTBYBAHHSI, & TAKOXK 3ICHEHO 31CTaBICHHS «HOBOT TEOIO-
rii» 13 MoJIepHICTCHKUM pyxoM XIX—XX cT. 3’1c0oBaHO, 110 OHNAM i3 BOXKJIMBUX YHHHUKIB HETIOAIOHOCTI MiX JIBOMa
0O0TOCIIOBCHKMMH TIPOEKTAMHU € CTAaBJICHHS 1X TPEICTABHUKIB 70 crioco0iB TryMaueHHst Csitoro [Tucema. Hanpukin-
1l crarTi HaBesieHo crucnuid orisi I Barukancekoro cobopy, KoTpuii OararbMa cydacHuMH ictoprukamu (Baiirens,
Kropsen, bnanmap i ByniBeHT) 31e011bIIOT0 OLIHIOETHCS B KATETOPISIX OCTATOYHOTO TPiyM(Qy «HOBHX TEOIOTiBY»
Ta Mopa3Ku abo MPUHANMHI MapriHaii3allii HeOTOMICTCHKOTO OOTOCIOBCHKOTO TUCKYPCY.
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HISTORY OF THE NOUVELLE THEOLOGIE FORMATION:
PERIODIZATION, BASIC IDEAS, STRATEGIC GOALS

The article contains an analysis of the emergence history and formation of the Catholic theological movement’s
nouvelle théologie basic ideas (another title for this trend is ressourcement). The historical background of this
movement’s theological development is interpreted through the prism of such theologians’ ideas as Johann Adam
Mohler, Maurice Blondel, and Pierre Rousselot. The research offers a detailed examination of the nouvelle théologie
concept’s meaning and the attitude towards it both on the part of the main inspirers of the movement and the part
of their opponents, i.e. supporters of the scholastic tradition. The research also includes an explanation of Jiirgen
Mettepenningen’s theory concerning the nouvelle théologie as a cluster concept which implies a plurality of various
visions regarding the biblical, patristic, and liturgical renaissance. The scholar has put forward this idea in opposition
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to alternative and barely legitimate attempts to present the nouvelle théologie as a homogeneous movement.
Attention is also paid to the paradoxical fact that neo-scholastic theologians, while declaring their disagreement with
the secular ideas of the Enlightenment, willingly agreed to recognize the concept of “pure nature” as relevant, as well
as a distinct demarcation between natural and supernatural orders, which, in itself, is the fruit of the Enlightenment
era. In the light of Hans Boersma’s sacramental ontology, the key goal of the movement is highlighted as an attempt to
preserve God’s mystery, which is hidden and not subject to any attempts at rational understanding or comprehensive
analytical research. A comparison of the nouvelle théologie with the modernist movement of the 19" — 20% century
is presented in the article as well. At the end of the research, there is a brief overview of Vatican II, which is
evaluated by many contemporary historians (Weigel, Kirwan, Blanchard, and Bullivant) in the categories of the final
triumph of the nouveaux théologiens and the defeat — or, at least, marginalization — of the neo-Thomist theological

discourse’s representatives.

Key words: tradition, neo-scholasticism, secularism, modernism, Church reform.

IMporsrom XIX ct. i B mepmriid mojgoBuHI XX
CT. Ha 00pii KaTOJUIIBKOTO 1IHTEIEKTYaIbHOTO JTHC-
Kypcy 3’sIBHJIOCS JAEKiIbKa 3HAMEHHHMX 1 Here-
peciuHuX IMocCTaTei, KOTpl CTaJId HpeATedaMu
0OrOCIIOBCHKOTO peHecancy. BoHrn MUMOBOII Mmif-
TOTyBaJl HEOOX1IHUM JyXOBHO-IHTEJICKTyalbHUH
IPYHT JUJIsl TOCTAHHS TUX MUCIIHUTEINIB, SIKi 3TOIOM
chopMyIOTh pyX, IO YBIHIIOB B ICTOPIIO Karo-
JIMIIBKOT JIYMKH TIiJT Ha3Boto ressourcement (3 ¢p.
«TOBEPHEHHS J10 JHKEpe»), abo nouvelle théologie
(3 dp. «HOBE OOTOCIOB’51»).

1. lorauu Azam Mpronep (1796-1838) — Binma-
HUH NPUXWIBHKUK 3aCaIHUYMX TEOPIl Ta MIIXO/iB
n06u PoMaHTH3MY, KOTpUIi pO3BUBAB 1/1€1 CTOCOBHO
MPIOPUTETY MOCBIAY HaJ IHTEJICKTOM, BOJIHOYAC
Oyay4un MOOOPHHUKOM ITHEBMATOJOTIYHOI eKJIe3i-
oJIorii Ta Teopii MPUPOTHOTO EBOJIOLIHHOTO PO3-
BUTKY JIOrMaTW4YHOro BueHHs. J[»opmx Balirens
TaK 3MaJbOBY€ MPOTOpe(OpMaTOPChKi MOUIYKH
Mpronepa: «3aBAsSKU BiJIHOBICHHIO BEJIMKOI 1HTeE-
JEKTyaJbHOI Ta AYXOBHOI CHIAIIIIMHU BiH PO3BUHYB
eKJesionorito, Teosorito Llepksu, sxa Oyna OubII
CaKpaMEHTAJIbHOIO, TYXOBHOIO Ta OpPraHiuHOIO,
HIK IOPUAWYHO-TIPABOBA MOAENb, SKa IiJ] BIUIU-
BOM TPHUBAJIOTO 3B’SI3KY KaTOJIHIU3MY 3 MUPCHKOIO
Bianor0 posnsinaia LlepkBy sik societas perfecta,
nockoHaie cycminberBoy (Weigel, 2022, c. 40).
Iaxio3uBHe Oorocinop’s LlepkBu Ta BIAKPUTICTH
Mprbonepa g0 aii Cstoro Jlyxy 3yMOBHIINA TIOSIBY
B MOTO /151X MepIInX 00epeKHUX HATAKIB HA MOX-
JMBICTh ©€KYMEHIYHOI CITiBIIpaIli 3 MpencTaBHU-
KaM¥ MPOTECTAHTCHKUX CITUIBHOT.

2. Mopic bmonmens (1861-1949) — yuenn
Anpi beprcona (1859-1941), pononavanbHUK
«dimocodii mii», 3rigHO 3 KOO0 boka aKTHBHICTH
€ IMIUTIIUTHO NPUCYTHBOIO B KOXKHIM IpaBau-
Bilf JIFONCHKIM [Iii, 1[0 MOXKHA BBa)KaTH CBOEPII-
HUM CIOJYYeHHSM HEOIUIaTOHI3MY Ta TMEepIIuX
HAaIpamooBaHb cydacHoro nparmarusmy (Grumett,

2011, c. 348). 3ocepemkeHicTs biionmens He nurie
Ha 00 ’exmi OGorocnoBchkoro mizHaHHsS (TBopiii),
a ¥ Ha cy6’exmi TaHOTO JyXOBHO-1HTEIEKTYyallb-
HOTO aKTy (JIIONMHI) BUIABallacs MPUXUIbHUKAM
MaHIBHOTO HA TOW 4Yac TOMI3My 3aMaxoM Ha TIH-
OMHHI Ii/IBaJMHU IIEpKOBHOI Tpaaullii Ta «iH(1Ib-
Tpali€l0 KaHTIAHCTBA Yy KATOJHIIBKY TEOJIOTIIO»
(Hedrick-Moser, 2014, c. 48). Jlo Toro x bion-
JeNb 3A1MCHUB TepIli CIpoOH JIEKOHCTPYIOBATH
Ha/JlyMaHe IyaliCTUYHE PpO3CIYCHHS HPUPOIHOT
Ta HAANPHUPOAHOI HapuH OyTTs. Brke 3romom mi
nepBuHHI crnipoOu bronpens 3’sBunucs y mpari
Amnpi ne JIro6aka (1896—1991) “Surnaturely (3 dp.
«Haanpuponue») y po3ropHyToMy ¥ cucremaru-
30BAHOMY BHUIVIAI, CYHNpPOBOKEHI TIPYHTOBHOIO
1CTOPHUKO-00TOCIIOBCHKOIO apTyMEHTALIIETO.

3. [’ep Pycno (1878-1915) — Gorocnos-€3y1ir,
KOTpUW  CHpUilMaB  KOHILIENTyalbHY CHUCTEMY
AKkBiHaTa uepe3 MpHU3My OOEpEKHO-CTPUMAHOTO
IHTEJIEKTyasi3My, [TO€JHAHOTO 31 CMUIMBUM IHTY-
iTMBi3MOM. 3TiIHO 3 WOTrO TEOpi€r0, PO3KPHUTOIO
y npaui “L’Intellectualisme de S. Thomas” (3 ¢p.
«IaTenekryaniam cB. Tomm») (Rousselot, 1908),
a/IeKBaTHA PeLeIIisl XPUCTHUSHCHKUX 1CTUH pajlie
nependavyae IHTSHIIHHY CHpPSIMOBAHICTh 1 JWHA-
Mi3M JIIOJICBKOTO AyXy. JIfonmHa pajiie moBHHHA
MOTISTHYTH Ha 11l ICTUHU OYMMa BIpU Ta OCSATHYTH
iX 1IHTYiTUBHMM pO3yMoM (intellectus B emictemMo-
Jorii AkBiHara), aHi>K OCMHUCIIUTH iX aHAJTITUIHO
4y quckypcuBHo (Boersma, 2009, c¢. 31-32). Pycino
3arepevyyBaB TPAIUINIHHE TSI TOMICTCHKUX TOCI0-
HUKIB 1MoyaTky XX CT. BUKJaJEeHHS AKBIHATOBOI
Teopii Mi3HAaHHS, BBAXAIOYH HOTO BUXOJIOIIEHUM
pamionaiictuyHuM KoHnentyanizmom (McCool,
1989, c. 250).

HampatroBanHsi X Ta JSSKUX THITUX MHCITH-
TENIB 3 PI3HUM CTYIIEHEM IHTCHCHBHOCTI IIMPH-
aucs M pelumiroBaguCs NpeACTaBHUKaMM 1HTe-
nektyanbHux Kin Kartomunpekoi LlepkBu Ha 3mami
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XIX — XX cT., MOBOJII TiIBa)KyFOUH MTaHIBHUN HEO-
CXOJIACTUYHUHN JUCKYpC, SAKUH BXKE Ha CEpEelHuHYy
XX cr. 3HaxonuBCs y cTaHi craraiii. Jlo Toro x
niciast Jpyroi cBiTOBO1 BiiiHM €BpONENUCHKUIA TyXO-
BHHH 1 KyJbTypHUH KJIIMaT 3a3HaB iICTOTHUX 3MiH.
Jlyx ©OrocioBCBKOTO IUTIOpaji3My SIBUB cebe sK
HOBY ¥ HEYHUKHEHHY JaHICTh, i3 SIKOIO HE MOYKHA
Oymo He paxyBatucs. Bcepemuni Karonmuipkoi
IepkBu mocuiroBaiacsi Hapyra MiX TEOJIOraMu-
CXOJIACTAMH Ta TUMH iHTepriperatopamu CBSITOTO
[Tucema, KOTpi MOYATU BroJIOC CTABUTH Tij CyM-
HIB CXOJIACTUYHY TPAAMILIIIO aiCTOPHUHOTO MPOYH-
TaHHS OiOMIHMX TeKCTiB 0e3 ypaxyBaHHS HOBIT-
HIX BIAKPUTTIB y LapuHi 6101€ICTUKH, TEKCTONOT1]
Ta 010MiTHOT apXeoJIoTii.

ABTOpPH OJTHOTO 3 OCTAaHHIX TOCIOHWKIB JIs
BuBdeHHS [I Barnkancekoro co6opy BH3HAYArOThH
MOHATTS “‘ressourcement”, ynepiie BOPOBAIKECHE
karonuibkuM moetom [lapiewm Ileri (1873-1914),
SIK T€, 1110 «OMHCYE aCTEeKT pehOPMHU, KOTPHIA TIepe/I-
0aJgae TOMIYK ICTOPUYHUX TEKCTIB 1 JaHUX, 100
MOBTOPHO 3aCTOCYBAaTH OOTOCIOBCHKY MYIPICTb
MHUHYJIOTO JI0 CHOTOZEHHS», Oyaydun HE MPOCTO
OJTHUM 13 0ararboX CyTO IHCTPYMEHTAJIbHUX 3Ha-
psnb, a «3arajJbHUM MPUHIUIIOM, HOBHUM CIIO-
coOOM OOTrOCIOBCTBYBaHHsSI Ta JyIIMACTHPCHKOL
npaktuku» (Blanchard & Bullivant, 2023, c. 14).
1. Kenni nonae, mo «oaHa 3 XapakTEepHUX O3HAK
HAyKOBIIiB pyXY ressourcement mojsirana y iXHbomy
YUTAHHI Ta PETEIbHOMY BUBUEHHI YCi€l OBHOTH
TEKCTIB — BIJ] JIITYpri9HUX TEKCTiB paHHBOI LlepkBHr
JI0 TaTPUCTHUYHUX TEKCTIB Ta TBOpIB AKBiHaTa —
pa3oM i3 0013HAHICTIO W YYTJIMBICTIO IO KYJIBTYp-
HUX KOHTEKCTIB, y SIKUX 111 TEKCTH Oyl CTBOPEH1»
(Kelly, 2021, c. 6). YpoaoBx 3aiiiCHEHHS ITUX PO3-
BIJIOK TIOBOJII TOCTaBaji0 KJIIOYOBE MHUTAHHS PO
T€, Y1 HAWIPEBHIII MaTPUCTUYHI JDKEpea i3 Biac-
THBHUM iM TJIMOMHHUM CHUMBOJII3MOM, HACKPI3HOIO
JITYPrigHICTIO, MICTHYHHM €MITipU3MOM, TTaCTHP-
CHKUM ILIIJICNOKJIaJaHHIM, 6araromapoBUM POy H-
tTaHHAM boxxoro CroBa He € OUIBII BiAMIOBITHUMH
JI0 3amUTIB CydacHOi JIOAWMHM, aHDK (IKCOBaH1
CXOJIACTHYHI MHCIUTENbHI TpaauIlii, SKi HE BBa-
KaJIM CaMOaKTyasi3alil0 B HOBOMY CBITI YUMOCH
HeoOximHuM abo xoya 6 BakimBuM? Ha Tii numx
ICTOTHUX 3MiH Ta 3aCaJHUYUX MUTaHb y MEpIIii
nmoJioBUHI XX CT. 3’ siBUJIacsS HU3Ka TEOJIOTiB-PppaH-
KO(OHIB, KOTP1 3alIPONOHYBAIM CBIXKI 171€1, HEOYi-
KyBaHi BIJIOBi/i, HECTAHAAPTHI IHTEIEKTYyaIbHi
KpPOKH ¥ IPUHIIMTIOBO HOBE O0aueHHs CyTHOCTI T€O-
Jiorii Ta i 3aBAaHb y J0Ci HE 3BIJaHOMY KOHTEKCTI.
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3a omHi€r0 3 BepcCii, MOHATIITHE HOBOBBEICHHS
JUIE TIO3HAYEHHS HOBOTO HANpsMy B TEOJOTil
(nouvelle théologie) 3ampornoHyBaB MOHCEHbB-
fiop Il’erpo Ilapente 31 Ceamennoi Kanmenspii,
KOTpHii y mroTomMy 1942 p. B omHOMY 3 HOMEPIB 0Qi-
miiHo1 razetu Barukany L’Osservatore Romano
13 TIOMITHOIO JOJICI0 HEBJIOBOJICHHS W IOTOPAH
MO3HAYMB IIMM TEPMIHOM MPUOIYHUKIB HOBOIOC-
Tajgoro pyxy OiOmiiHO-IaTPUCTUIHO-TITYPrid-
HOTO peHecaHcy (aHmi. mep. ctarti nuB. y Kelly,
2021, c. 85-87). Ane MHUPOKOBKHUBAHUM y OOTO-
CJIOBCHKHX KOJIAX JIaHE IMOHSTTS CTAJIO JIUILE MiCIIst
nyOumikamii B xypHam “Angelicum” 'y Garatbox
ceHcax IMepesamMHol Tojemiynoi crarti P. Tap-
piry-Jlarpamxka mig Ha3Borw «Kymu mpsMye HOBa
teonorii?» (Garrigou-Lagrange, 1946; anr.
nep. Kelly, 2021, c. 89-99; Kirwan & Minerd,
2023, c. 287-304). Kinuesa BiamoBiab aBTopa Ha
3asBJICHE B Ha3Bl MUTAHHS € OJHO3HAYHOIO: «Nou-
velle Théologie npuBene Hac Ha3ajg 10 MOACP-
HismMy» (Garrigou-Lagrange, 1946, c. 143), Oynyun
HOTO YeproBoI0 3aMacKOBaHOIO PEiHKAPHAITIEIO.

[TpukMeTHO, 1110 caMy Ha3By «HOBA TEOJOTisH»
Oy70 OTPUMAHO 3rajjaHUM HAmpsSMOM BIJ TUX
CYYaCHHKIB-TOMICTIB, KOTpi IHTEpIPETyBaIH CB.
ToMy BUHSTKOBO uepe3 MpHU3My HOBOYACHHX TIIY-
MaueHb XVI — XVII cromite (Kerr, 2002, c. 221)
1 KoTpl y mepuiid mojaoBuHi XX CT. IEPEMOKHO
JNOCATIM  HAWBUIIOTO  CTYNEHIO  BIUIMBOBOCTI
B OCBITHIM Ta aJMIHICTPaTUBHIN MapWHAX >KUTTS
Pumo-Karomumpkoi [lepkBu. BiamosigHo, Bpaxo-
BYIOUH JDKEPEJIO MOXOPKEHHSI HOBOTO TOHSTTS, HE
BCI MTPEJICTAaBHUKU PYXy OyJIM B 3aXBaTi BiJ HHOTO.
3o0kpema, onuH 13 (PAKTUYHUX 3aCHOBHUKIB nOU-
velle théologie Anpi ne JlroGak, KOTpuii BUKOpHC-
TOBYBaB Liel aTpuOyTOBaHUN 10 HHOTO TEPMIH «i3
MOCITITOBHOIO 3HEBAKIIUBICTIO TMPOTSATOM TpHBa-
noro vacy» (Grumett, 2007, c. 2), y cBOiX MeMy-
apax 3i13HaBaBCS Y CBOEMY JOCHTh CKENTHYHOMY
CTaBJIEHHI JIO 3raJ]aHOTO TTOHATIHHOTO KOHCTPYKTY:
«Y MeHe HeMae TeMIlepaMeHTy pedopmaropa, THM
Oinbire, HoBaropa. Hikomn He Marouu ijei mpocy-
BaTH ‘““HOBY TEOJIOTIIO”, s 313HAOCS, 1110 HABITh HE
3HaB Ou mpo 1iei Bupas, skou Ceatidmmii OTelb
HE BUKOPHCTAB HOTO B OJTHOMY 31 CBOIX 3BEPHEHB)
(de Lubac, 1993, c. 268).

Ha mymxy II. Kemni, Tepmin “nouvelle théo-
logie” «BHUKOpUCTOBYBAaBCS IOJIEMIYHO, 11100
HaTSKaTh, IO <HOBa”  TEOJIOTiA  BIOKHIAE,
a HE BITHOBIIOE KaToiuIibky Tpaauiito» (Kelly,
2021, c. 3). Sk 1 y BUIIQJKy 3 MOJICPHICTaMH, JaHEe



TEPMIHOJIOTIYHE pimeHHs OyJao B3ATe Ha 030po-
€HHsI OTIOHEHTaMH PyXy, a He HOro 11eos1oramMu ado
npuOIYHUKAMH T JUCKpeAMTalii Ta MapriHa-
Jizarii bOro OOTOCIIOBCHKOTO HAMPSMY, a TAKOK
JUTS CIIPOIICHHS TTOJTBIIOT OOPOTHOM 13 3arporio-
HOBaHOIO OOTOCJIOBCHKOIO MpPOrpaMoro. Brim, sik
MIMIYar0Th Cy4acHi TOCIIiTHUKH, IIEBHA MTapaI0K-
CaJLHICTH TIOJISITAE B TOMY, 1110 Ha3Ba PyXy Ha4e0TO
1 Hacmpapi HaTIKa€ Ha HOBATOPCHKI IHIIIATHBH
WOTO 1/1e0JIOTIB, ajie yJaBaHa HOBM3HA IXHIX Ipar-
HEHb TIOJsraja JUIIe y 3IidCHeHHI OOTociioB-
CBKOTO OHO6/IeHHs Yepe3 MPHUBEPHEHHS yBaru J0
HatlOpesHiwux BUTOKIB XPUCTUSHCTBA, HEBMOTHU-
BOBAaHO YCYHYTHX Ha y30144si IIEPKOBHOTO JKUTTS
(Williams, 2005, c. 348).

3okpeMa, 1nuIocs Npo peakryanizamnito biomii,
JPEeBHBOI  JITYprii, TPEKOMOBHOI TaTPUCTHKH,
a TaKoXX TBOPIB caMoro AKBiHATa 3aMiCTb OLIbII
MI3HIX IHTEPIPETATOPIB Ta CHCTEMATU3aTOPIB HOTO
nopooky (Mettepenningen, 2010, c. 11). L{ikapum
€ CIIOCTEPEKEHHSI aBTOpa PO3BIJKH TPO 1CTOPIFO
niepe6iry Il Barukancwkoro cobopy [Ix. O’Memi
CTOCOBHO METOIOJIOTIYHOI CIOPITHEHOCTI MIX
nouvelle théologie Ta Epazmom PotepmaMcbkum:
«Tax camo, sx Epa3m XOTiB BUTICHUTH CXOJIACTHKY
01011HUM/TTAaTPUCTUYHUM  OOTOCITIOB’SIM,  TIPE.I-
CTaBHUKHU ressourcement XX CT. IparHyinu 3/iH-
cHUTH 110 cyTi Te came» (O’Malley, 2008, c. 41).
I1. Kemmi Texx BIy9HO 3ayBaxkye, IO Y CBOiX poO3-
Binkax AHpi ne Jl1o0ak «mpoaeMOHCTpPYyBaB, IO
ne Oymu cxomactut X VI cT. Ta 1XHI TOCITITOBHUKH
y XIX ta XX CTOMTTAX, YMi TiAXiT JO TEONOrii
cupaeni OyB HoBum» (Kelly, 2021, c. 9). Bax-
JUBO, IO caMi (DaKTUYHI MPUOIYHUKYU JTaHOT Teuii
HEPI1JIKO HABMUCHO JUCTAHIIIFOBAINACS BiJl TIOHATTS
“nouvelle théologie”, Hamaraaucsi He OTOTOXKHIO-
BaTH CBOi OOTOCIOBCHKI MOIVIAIM 13 HIOMTO €1u-
HUM, 1IeHO-TOMOTEHHUM PYXOM, a TaK0oK 00auHO
3arepedyBalii MPHUITUCYBaHI IM CIpOOH MOBEPHY-
TUCSl JIO TIPOEKTY MOJEpHI3alii KaToJUIBKOI Teo-
sorii (Flynn, 2012, ¢. 229), ockiibku BOHH 100pe
rnmaMm’sTaqyd He HaJTO BiJJaJIeHI y dYaci pemnpecii
[IEPKOBHOTO TPOBOMY TPOTH OOTOCIOBIB-MOAEP-
HICTIB.

10. Merrenenninren 3asHauae, mo nouvelle
théologie wnaitanekBarHille Moxke OyTH oOmHcaHa
SK KaTali3arop IHTEICKTYaJIbHOTO pyXy, SKHI
BipoauB 3a0yTy Mojenab OOroCIOBCTBYBaHHS,
CIPUYMHMBIIN DPIITyYdd pPO3BOPOT BiJl MaHIBHOL
HEOCXOJIACTUKH SIK «CUCTEMH, KOTpa 3aKyBajia Teo-
JIOTiI0 B KaiaHu Ta BiAjaiawia ii Bi peasbHOCTI

i moBcskaeHHOTO KUTTS»  (Mettepenningen,
2010, c. 47). O0’eqHy040I0 XapaKTEPUCTUKOIO
yCiX MpeICTaBHUKIB nouvelle théologie ctana xxara
MOJIUILIUTU CYTO TEXHIYHE i HEeXHBEe OOrocioB’s
3aMKHEHHMX KOHLIETIIIH Ta JIOT1YHO BUBEICHUX CHC-
TeM, CIPSIMYBABILIN CBOi IMTMOMHHI JyXOBHO-1HTE-
JIEKTyaJIbHI TIONTYKH J0 JKUBOTO OOTOCIIOB’ST O€3-
MOCEPEAHIX ICTOPUYHUX JiKepen 0e3 Oyab-sKux
cnpob iXHBOI cucTemarm3aiii Ta KOHIENTyasi3a-
1ii. CaMe X MOHSTTS «HOBA TEOJIOTisD», MOMPH OUe-
BUJIHY HAsBHICTH Yy MPEICTaBHUKIB PyXy 3arajb-
HUX 00’ €THYIOYUX JIiH1i OOTOCIOBCTBYBAaHHS, — 1€
He yHIi(iKyrode MO3HAuYeHHS JJIS €IMHOTO MOHO-
JITHO-CTPYKTYPOBAHOTO HAmpsIMy 13  €IUHOIO
TEOPETUYHOI0 PaMKOIO (Ha KIITAJIT HEOTOMIi3MY),
a pajauie «kinacrepHuii konuent» (Mettepennin-
gen, 2010, c. 7, 141), sxuii nepenbavae HasB-
HICTh PO3MAiTOI MaJITPU BapilaTUBHUX Bi3ii 1110110
OHOBJICHHSI KaTOJIMIBKOTO OOTOCIOB’Sl NUIIXOM
HOTO TOEIHAHHS 13 NMIMOMHHUMU BUMipaMu XKHUBOT
BipH 4epe3 NepeHaBEePHECHHS Y HalWIpeBHitIi (3/1e-
OUIBLIOrO JIOCXOJACTHYHI Ta HECXeMaTH30BaHi)
BUTOKU XpUCTHUAHCTBA: «HOB1 Teomorn BiaXuwisian
Oy/lb-sIKy OOTOCIIOBCHKY CHUCTEMY, 1[0 oOepraacs
HaBKOJIO CaMOi CUCTEMH, a He HABKOJIO BipH, — CHC-
TEMy, 10 CIPUYMHSIIA 3TOPTaHHS W 3aCTUTaHHS
JOKEpel, Mo 3BO/IUiIa OOTOCIOBIB JaBHO MUHYIIUX
JHIB JIMII JI0 CTAaTycy aBTOPHUTETIB, ITHOPYIOUH
CIPaBXHIN 3MICT IXHIX Tpamb B iM’S CHCTEMI)
(Mettepenningen, 2010, c. 141).

OmHuM 13 HaWBaroMmimux YUHHHUKIB (GopMy-
BaHHS JIOKTpUHU PyXy nouvelle théologie crano
nepeBinkputTs 1iHHOCTI Tpamumii (Ilepemanus)
NEPIIOTO TUCAYOMITTA B yCi CyKymHOCTI ii mpo-
SIBIB Ta OOTOCIIOBCHKUX (POPM 13 TIOMITHUM yXHUIIOM
y IHOWMHHE JOCHIKEHHS €KJIe310JI0r14HOoI Mmpo-
Oonemarukd. Y CBOIH pO3BiAII PO OGOTOCIOBCHKI
nonsiin A. ae Jlwobaka J[on MinOeHK BUpi3-
HSI€ JICKiJTbKa KOHKPETHUX aCIEKTiB JAHOTO PYyXy
1 3ameBHsiE, 10 penpe3eHTantam nouvelle théolo-
gie Oynu TpUTaMaHHI «BiIMOBA BiJl HEOCXOJAcC-
TUKU T2 OOMEXEHHS CXOJACTUYHOTO aKICHTY Ha
TEOPETUYHHUX CTICKYJIAIISX, @ 3apa30M i OHOBIICHUI
iHTEpec A0 icTopii, 610MIMHOT eK3ereTUKu, THIO-
JoTii, MHCTENTBA, JITEPATypHd Ta MICTHIIU3MY)
(Milbank, 2005, c. 77). Ha nymky J[x. ®mninmepa,
HAHOUTBI SCKPABOIO XapaKTEPHOIO OCOOJIMBICTIO
MIPEICTaBHUKIB pyXy nouvelle théologie crano e,
10 BOHU «CTHUKHYJHCS 13 BUKIMKAMU MOJEpPHOI
ICTOPUYHOI CB1IOMOCTI Ta CIpOoOyBaJId IPUMUPHUTH
il 3 TpamuIiHHUMU JpKepelaMu OOroCIOBCHKOT
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pednekcii» (Flipper, 2015, c. 47). YV domy x came
TIOJISITAJTH 111 BUKJIUKHU MOJIepHOi 1o6u? JloBosi Bia-
M cirin Bu3Haty Bukiian Jbx. O’Memri: «MogaepH
€ TapHUM JIO3YHTOM JJIsl MiJICyMOBYBaHHS TOTO,
o Oyno mocTaBieHo Ha KapTy. Muciureni [1po-
CBITHUIITBA BIABEPHYJIMCS BiJ] MUHYJIOTO, pilIyde
MTOTUBWITACS B MallOyTHE 1 3 HETEPITIHHAM YeKau
e Kkpaujoro Maitbytuporo. Cepes nux siBuIl Oyna
HOBa epa cBoOomu, piBHOCTI Ta OparepcTBa. Peri-
ris Ta MOHapXisi OUIbIlIE HE CKOBYBAaTUMYTh JIHO/I-
cekuil nyx. CBoOoma BHpaKeHHS AYMOK Ta CBO-
0o/ma mpecu — 1€ MpaBa, B SKUX HE MOXKHA OyIo
BIIMOBUTH. BibIlle HISIKMX peNiridiHuX J0rM, 00
Poszym OyB equHuM OOTOM, SIKOMY CJIijl TIOKJIOHS-
TUCs. ...MojepH TepeTBOpPHUBCS Ha 1JE0JIOTiIO,
MOXKJIMBO, JIEKUIbKA 1ICOJIOTiH, KOXKHA 3 SKHX
MEBHOIO MIpPOI0 aHTaroOHICTUYHA KaTOJHUIIU3MOBI
(O’Malley, 2008, c. 54-55). Tox KIIO4OBUMH TIPO-
ONEMHMMH 3aCHOBKAMH MOJIEPHOTO MPOEKTY CIiJT
BHU3HATU HEBUIIPABIAHUN ICTOPUYHUN ONTHUMI3M,
yCid4eHy CEKYJSIpHY aHTPOTIOJIOTiI0, HaB’ I3yBaHHSI
BIJIMOBIIHUX 17€0JIOTTYHUX HOPM Ta BKpai cymep-
ewIMBy OopomvOy 3 doemamamu llepkBu, BOM-
HOYac MOEJHAHY 13 doemamu3ayicio 3acaaHUuInX
HAaCTaHOB MOJICPHOI JTOOH.

I'. Bropcma 3BepTae yBary Ha JOBOJI I[iKaBUH
HIOAHC Ha MeXi mapanokcy. [Ipubianuku nouvelle
théologie BBakayu, IO CIIOBiTyBaHA HEOTOMIC-
TaMU cemapartisi IpUPOIHOTO BiJ HAAIPUPOTHOTO
Oyla MOJEPHUM TMPOAYKTOM CEKYISIpHOI H00W,
BIJI SIKOT Ti cami HEOCXOJIACTH HIOUTO pinnyde Bif-
MEXKOBYBAIIUCS: «3pEIITOI, HEOTOMI3M CXBaJIHB
MPUHHATTS CYYacHICTIO aBTOHOMHOCTI MPHUPOIIH,
a Takox Bipy [IpOoCBITHHUIITBA B JTIOICHKUN POTPEC
y IbOMY He3aJeKHOMY (200 iMaHEHTHOMY) Iap-
cTBi nipupoau. B ouax “HoBuX’ Teosoris 1e Oyna
IMOOKO 1pOHIYHA CHUTYaIlisi, BPaXOBYIOUH HEJIO-
Bipy HeoToMmicTiB /10 [IpoCBITHMIITBA Ta CEKyJs-
pu3My, SIKUil BOHO MIPUHECIIO 3 coOoto» (Boersma,
2009, c. 5). Ha mporuBary paiioHaJIbHO-IUC-
KYPCHUBHI HEOTOMICTCHKI METOMOJIOTII OIHIE0
3 0azoBux Kareropiii nouvelle théologie Oyna
COKpoBeHHa ictuHa bokoro OyTTS SK HEBHUYEpI-
HOI maemnuyi, IKy HE CIIiJI HAMaraTucsi po3raiaT
1 BUKJIACTH Y YITKUX JE(DIHIIMIsIX Ta CXeMaTHIHUX
KOHCTPYKIIISIX, a «ICTUHA pajuie Oyna AUMHAMIY-
HOIO peaji3alli€l0 eK3UCTEHIIabHOI, CIIOBHE-
HOT JIt00OB1 3ycTpidi 13 MiI3HAHUM 00’ €KTOM, a He
abcTpakTHUM, 00’ €KTUBHUM aHami3oM» (Boersma,
2009, ¢. 5-6). OTxe, MIJIKOM CIPaBEIMBUM TIEp-
IIMM TE€30BUM TBEP/DKCHHSIM MOXKE CTaTH JyMKa
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po Te, 10 OCHOBHA JAJIEKOCSHKHA METa JaHOTO
pyxy Oyna JIBOCKIQJOBOIO 1 ii MOXHa yMOBHO
NOAUTUTH HAa HETaTUBHY W TO3UTHBHY YaCTHUHH:
1) cTBOpeHHs MEPEeKOHJIUBOI OOrOCIOBCHKOI OIO-
3WIIT y SKOCTI «aJIbTepPHATHBH aHTHICTOPUIHOMY
CTHJIIO HEOCXOJACTUYHOTO OOrOCIIOB’Sl IMOYATKY
XX ct.» (Thiel, 2007, c. 260); 2) aktuBHe 0i0miliHE
W [aTpucTHYHE TEPEPODKEHHS  KaTOJIHMIBKOI
JTyMKH, peaburmitariss anodaruaHoro 00TociioB’s
Ta TIOBEpHEHHsI 710 0a30BUX JDKEpEN, a came Bij-
HOBJICHHS Ta peakTyaji3allis 0ararcTB XpHUCTHUSH-
cbkoi Tpaaunii, siki Oyau CTBOpEHi A0 BOAOALTY
y 1300 p. (meBHa piv, yMOBHOTO i MPUOIU3HOTO),
a 3roJIOM BUTICHEHI TOJIAJIBIIIMM ITAHYBAHHSIM CXO-
JACTUYHUX NATEPHIB MUCIICHHSI.
biOniiiHO-maTpyUCTUYHI OCHOBHM BIpH MEPIUIMX
CTONITHh Masu OyTH peakTyaTi30BaHi B SIKOCTI HOP-
MaTUBHOTO FTePMEHEBTUYHOTO KJI0Ya JI0 HEBUKPHB-
JICHOTO TIyMadeHHs BCi€l MoganbIoi icTopii KaTo-
JMIIBKOT YMKH aX J0 CyYacCHOCTI, a HE HaBIIaKH.
s naaBakuBa ifes Hamexutsb k. O’Memi. Bin
posrisiae (1) KoHueniito po3BUTKY Ta (2) ineidHuit
3a7lyM ressourcement siK 1Bl laMeTpaIbHO MPOTH-
JeXHI Bi3ii icTopii 6orocios’s: «Kputuku la nou-
velle théologie Oynm TipaBi, o3asik ressourcement
nependavyano Moch MOTEHIINHO paJuKaibHIIIE,
HDK PO3BUTOK. PO3BUTOK BHKOPHCTOBYBaB ChOTO-
JICHHS SIK JTIH3Y JU1 PO3YMIHHS MUHYJIOTO, TOMY BiH
OyB IIiJT 3arpo30I0 BMACTH B ICTOPUYHY MOMUIIKY
NPE3CHTU3MY, [TPOUYUTYIOUU CyYyacHE B MUHYIIOMY.
HaromicTb ressourcement CipuiiHSIB MHUHYJE SIK
HOPMY JUIS OIIIHKU ChOTO/IEHHS. Y TOM 4ac SK po3-
BUTOK OyJI0 33 {yMaHO SIK pyX THM CaMHM IILISIXOM,
ressourcement 3B€pTaBCs 10 MUHYJIOTO B MOIIYKaX
HOPM, ITPAKTHK a00 cr10co0iB MUCIICHHS, SIKI MOYKHA
Oys10 6 BUKOPUCTOBYBATH ISl 3MiHU, BUTIPABJICHHS
a00 MpUHANMHI YTOYHEHHSI HAIPSIMKY, B SIKOMY BCE
pyxaetbcs croroani» (O’Malley, 2008, c. 42).
LlikaBuM 1 HEOJHO3HAYHHUM € IIUTAHHS IIOZO
nofioHocTi ab0 BIAMIHHOCTI MK HampSIMKOM
«HOBOT TEOJIOTI1» Ta KATOJUIIBKUM MOJEPHI3MOM.
I bropcma CTBepIKy€E, IO «MDK MOAECPHIZMOM
Ta pyxoM nouvelle théologie, 6Ge3nepedro, iCHye
YacTKOBHMM 30ir. BoHM o0uaBa HEraTUBHO pea-
TyBaJld Ha HEOTOMICTCHKY TEOJIOTi0 i3 ii KOH-
HENTYyaliCTCbKUM  PO3YMIHHSIM  XPHCTUSHCHKOL
JOKTPUHH, 1i paIliOHaJbHOI aroJIOreTUKO0, il
JIOTIYHOIO IHTEPIPETAIIE€I0 JOIMAaTHYHOTO PO3BU-
TKy Ta 11 IOPUIUYHOIO, MOXJINBO, HAaBITh aBTOPH-
TapHOIo exesiosoriero. HaliBaxxnusime, 1mo o0u-
JIBA HANPSMKWA TParHyJid TOro, abu OOrociioB’s



CHPUUHSIO Cy0’€eKTHMBHHMIA TOCBiA Habararo cep-
HO3HIlIe, aHDK TOTr0 Oakaja CXOJACTHYHA TEO-
qoris» (Boersma, 2009, c¢. 20). Heortomictu He
3anumuiaucs B 6opry. Benuka KijbKicTh MUCIIHTE-
JIiB-HEOCX0IacTiB Oyiia mepekoHaHa, Mo PyX res-
sourcement TakKl € 3aMacKOBaHUM MOJCPHI3ZMOM.
Onnak bropcma 3actepirae Bi XMOHOTO W HAATO
MOBEPXOBOTO CHPUUHATTS MOJEPHOTO TPOEKTY
y sikocTi mpexaredi nouvelle théologie. I1oBHE 0oTO-
TOXXHEHHSI LIUX JBOX €TOCIB JIyMKH ¥ LIEPKOBHOTO
OyTTs € HEKOPEKTHUM Ta HEOOTPYHTOBAaHUM CIIPO-
LICHHSIM, SIKOMY Opakye MepeKOHJIMBOI apryMeH-
tarii. OCHOBHA BiIMIHHICTb MOJIATaE y crienudiv-
Hiif OOTOCIOBCHKIM MEHTAIBHOCTI MPEJCTABHUKIB
nouvelle théologie, y IXHi MITICHIN CBITOTIAIHIN
napajaurmi, Juis igentudikanii skoi bropcma 3Ha-
XOIIUTH BJIaJie TEPMIHOJIOTIYHE PINICHHS — cakpa-
MEHMAIbHA OHMONO2IsA, KA TOKIMKAHA 3LITUTH
MIPUKPI pe3yJabTaTH TPHUBAJIOTO iCTOPUIHOTO Bif-
XHUJICHHS, SIKE JIOCIITHUK HA3UBAE 0ecakpameHma-
nizayiero 3axomy (Boersma, 2009, c. 15). Ce6to
17IeTbCS PO OHOBJICHE CIIPUIHSATTS PEaNbHOCTI 5K
Boxoi Taiam, e BiACYTHS YiTKa JIiHIA JeMapKariii
MIXK CaKpajJbHUM 1 mpodaHHUM (110 3Ae01IIIOTO
MPUTAMAaHHO TOMI3MOBI Ta TPaAUIIHHOMY IS
HBOTO KaTEropiiHOMY pO3PI3HEHHIO MK MPHPOJI-
HUM 1 Hagnpupoaaum). Kpim Toro, JIx. O’Memri
CXWJIbHHM BOauaTu O1IbLTY CHOPIAHEHICT nouvelle
théologie He 13 IPOTPaAMOIO MOJCPHICTIB, a pajIIe
13 mepcoHanicTUYHOIO (hisocodiero gianory Map-
tina byGepa (1878-1965): «IloxibHo Mo TOTO, SIK
y nouvelle théologie puToprKa MPOTHUCTABIISIACS
nianektuili, y byoepa mianor Takox mpOTHCTaBIs-
€TbCS JIAJEKTULl SK CBOIM MOJSPHIN MPOTHIIEK-
HOCTI. J{iajor a1 HbOTOo — HE 3aMHUCeJI, HE PUIoM,
a 30BHINIHE BHUPAXEHHS TIMOWHHUX IIHHOCTEH
(O’Malley, 2008, c. 80). IlinTBepmKeHHIM CBO€ET
te3u O’Mesuti MPONMOHYE BBa)KaTH KOMILTIMEH-
TapHy PHUTOPUKY TpencTaBHUKa nouvelle théolo-
gie I'anca Ypca ¢on banbrazapa (1905-1988) na
aapecy M. ByOepa, kKoTporo mBeHIapCchKuii T€Oo-
JIOT Ha3MBA€ «OCHOBOIOJIOKHUKOM “‘/11aJOTTYHOTO
MIPUHIIAITY » Ta «OJHUM 13 HAWKPEATUBHIIINX YMiB
Hamioro yacy» (Balthasar, 1961, c. 9).

Jlo Toro >k BaroMHMM MapKepOM BiJIMIHHOCTI
MK JIBOMa HamnpsMKaMH MO)KHA BBa)KaTH CIIO-
ci6 cnpuitnsaTTs HUME [lucanns. Ha BigmiHy Bin
CYULJIBHOTO JOMIHYBAaHHS 1CTOPUKO-KPUTHYHOL
ex3ere3n OIONIHHUX TEKCTIB, MmO Oe3albTepHa-
TUBHO MaHYBaJia BIPOJOBXK MaiKe TBOXCOT POKIB
(mo mosiBu nouvelle théologie Ta MpoTeCTaHTCHKOL

HEOOPTOJIOKCIi), Ti KaTONWIBKI Teonmorm XX CT.,
KOTpi BUCYHYJIH Tacllo MPO HEOOXIAHICTH 010ii-
HOTO ressourcement, Mald Ha MeTi HOCYHYTH
3 MeIecTally HayKOBO-ICTOPUYHY METOAOJIOTII0
nociimpkeHHs [lucanHs, MIBaXUTH MPUTAMAaHHY
MOJICPHOMY TMPOEKTY OYyKBaNICTChKY TpPaaULIiIO
npounTanHs bioiiil i MOBEpHYTHUCS 10 JOMOJACPHUX
croco0iB yxoBHOro crnpuitHATTs boxkoro Crosa
(THITONIOTIYHOTO, aJICTOPUYHOTO, AHATOTIYHOTO).
OMpisiHU HUMH peHecaHC TPAAMUIIMHUX CHOCO-
0iB BimgHaWaeHHS y biOmii aBTCHTHYHUX CMUCIIIB
MaB Ha METi BIJTHOBUTH CITPUHHSATTS TAJIEKUX 1CTO-
PUYHUX TOIH, 3a(iKCOBAaHMX Ha 11 CTOpPIHKAX, SK
MOTEHOIYHMX CBiTYEHB, 3HAKIB, MeTadop Ta 00pa-
31B, 1110 OTMPHUSBHIOIOTH TA YBUPA3HIOIOTH JUIS JTFO/I-
ChbKO1 CBiJIoMOCTI MeTadi3u4uHi, TPaHCIECHJEHTHI
Ta MPUHIMIIOBO HEOCSKHI JUIS JTFOZCHKOTO PO3yMy
BoxecTBenHi peanii.

OxpeMoi 3ragku 3acIyroByIOTh PO3BIIKM BYE-
HUX, CHOPSMOBaHI Ha JOCHIDKEHHS MepeaicTopii
pyXy, HOTO TEHEe3H, a TaKOXK CIpoOH AuQepeHIri-
IOBaTH OKPEMI Mepiojik HOTo MOJaIbIIIOr0 CTAHOB-
nensst. Tak, FO. MeTTeneHHIHICH BUPI3HSIE YOTHPU
nocnigoBHi (a3u po3BUTKY nouvelle théologie
(Mettepenningen, 2012), mouynHarouu i3 CEpeIHA
1930-x 1 ax mo cepenuan 1960-x pokiB (3aBep-
menns [I Barnkancekoro codopy).

1. epumii eran (1935-1942) o3namenyBaBcs
nmyOmiKaIiero 3acaJlHMYuX TMPOTPaAaMHUX TEKCTiB
HOBOIIOCTAJIOTO PYXY, sikuMu ctajiu crarti I. Kon-
rapa “Déficit de la théologie” (3 dp. «edi-
AT TEOJIOTiI») y KaTOMUIbKil razeTi “Sept” Bin
18 ciuns 1935 p., a Takox crarTs Mapi-/loMiHika
[llento “Position de la théologie” (3 dp. «Ilo3u-
st Teonoriin) (Chenu, 1935), ska Buiinuia Toro
XK POKy B KypHam “Revue des Sciences philoso-
phiques et théologiques” (3 dp. «Kypnan ¢ino-
cochkux 1 OOrociaoBcbKUX Hayk»). bazosa ines
Konrapa wmictmiia B co0i KpPUTHKY HaIMipHOI
IHTeJNeKTyati3alii Ta I1HCTpyMeHTali3alii Teo-
Jorii, 1l MWTy4HOT BiA4y>KEHOCTI BiJ OyIeHHOTO
KUTTSI XPUCTUSHCBKUX CIUIBHOT. J[0 TOro x BiH
YHOMIOHWB TaHIBHY HEOCXOJACTHYHY TEOJIOTIIO
HE)KUBINA Ta 3aCTUIIIH «BOCKOBIM Macili», 0e3BHU-
pasHOMY OOJIHMYYIO, IO HE Ma€ >KUBOTO 3B’SI3KY
3 peasbHicTIO. BasknuBum nocusiom crarti Lllenro
cTasa Te3a mpo Te, 0 TEOJIOTis — IIe «Bipa B ii iHTe-
nektyanbHoMy pexkumi» (Chenu, 1935, c. 233),
IO CIYyTy€ HEyCYBHUM 3aCHOBKOM /ISl PO3BiJIOK,
MOTEHLIMHO MUPIIUX 32 OOMEXEHHI Heocxoac-
THYHUHN JUCKYpC.
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2. Jlpyra ¢a3za (1942—-1950) oznamenyBanacs
THM, 1110 OTIIi-JIOMiHIKaHI[I CAMOYCYHYJIHCS 13 MPO-
BIJIHUX TIO3HIIIH, HATOMICTh MPEJICTABHUKH €3YiT-
ChKOTO TOBAapHUCTBA MOCUIH YiJIbHE MiCIle HATXHEH-
HUKIB pyxy nouvelle théologie. HaliBaxxmmBimmmu
IHTEJIEKTyaIbHUMH  TIOJIIMA ~ JTAHOTO  TEPioay
CTaJI TPH 3aCaTHUY] TEKCTH.

A. Kuura Anpi byspa (1908-1981) “Conver-
sion et grdce chez S. Thomas d’Aquin” (3 ¢p.
«HaBepuennst # Onarogate y cB. Tomu AKBIH-
cekoro») (Bouillard, 1944). B ocHoBy 1mi€i po3-
BiIkK OyJ10 TOKJIaJICHO TIEpepoOIeHy JUcCepTallito
Bysipa, 3axumeny B 1941 p. ¥V wiit nparti aBTop
MPOBOANTh BUPA3HYy KOHTPCXOJIACTHYHY iACHHY
JIHIIO 13 3acagHu4YuM TacioM: «borocmos’s, sike
HE Ma€ CTOCYHKY JI0 Cy4acHOTO XKUTTA, € XUOHUM
6orocio’ssm» (Bouillard, 1944, c. 219). TTo3umis
Bysipa mono AkBiHATOBOI Teosorii Moxe OyTH
MOSICHEHA 3a JOMOMOTOI0 BJAJIOTO MOHSATIHHOTO
BuHaxoay FO. MeTTeneHHiHIeHa — pempoKoHmeK-
cmyanizayii, MO O3HAYa€ IEPEeMIIIEeHHSI HAayKOB-
LIEM JIOCJIIJPKYBAHOTO 00’ €KTa B MEX1 ICTOPUYHOTO
KOHTEKCTy #oro BuWHUKHEHHs (Mettepenningen,
2006). Ha aymky bysipa, GorocmoB’ss AkBiHara
HEPO3PUBHO MOB’s3aHE 13 YaCOM HAIMCAHHS HOTo
TPaKTaTiB Ta IHTEJEKTyalbHUM KoHTekcToM XIII
CT. YIpomoBXK icTopii ogHa W Ta cama OJBIYHA
icTUHa OaraTopa3oBO oOroprajacsi y KOHTEKCTY-
aIbHO 3yMOBJICHI BepOaibHi (OopMH, BUKOPUCTO-
ByBajia JJIsi CBOTO IPOTOJIOLICHHSI aKTyajbHI Ha
TOW YW TOW Yac MOHSATTA, GOPMYIH Ta CTPYKTY-
poBani koHuenuii. BucHoBok byspa oueBunHuii:
«Teonoris ooMexena gacom Ta ictopiero» (Bouil-
lard, 1944, c. 223).

b. Crarrs XK. [anieny “Les Orientations pré-
sentes de la pensée religieuse” (3 ¢p. «CyuacHi
HanpsMKH peniriiaoi qymkm») (Daniélou, 1946).
VY miif my6nikauii aBTop, 3a ouiHkoo MertrtemneH-
HIHT€HA, «HE JIUIE JJOKJIaJHO PO3KPHUB apryMeHTa-
IIiO IIOJI0 BiAHOCHOI I[IHHOCTI TOMI3MY, aJIe TAaKOXK
HAIoJIIr HAa TOMY, IO MOBEPHEHHS /0 TPHUIITUXY
bi0mii, niTyprii Ta naTpUCTUKU MOBUHHE OyTH Ipi-
OPUTETHUM TIOPIBHSIHO 13 TEOJIOTIEI0, IO 3aBIs-
Yy€e CBOIM ICHYBaHHSIM OJIHOMY CEPEIHbOBIYHOMY
6orocioBy» (Mettepenningen, 2012, c. 177).

B. [lepenamua ii mmpoxo nedaroBana mpaus A.
ne Jrob0aka “Surnaturel” (de Lubac, 1946) 3i cra-
PaHHO 3aByaJIbOBaHOIO, OJTHAK LIJIKOM OYE€BHIHOIO
KPUTHUKOIO HEOCXOJIACTUKH.

3. XapaKTepHO 03HAKOIO TPETHOI'0 €TAIly CTa-
HOBJICHHSI «HOBOI TEOJIOTii», MO TPOCTITHYBCS
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3 1950 p. mo mepemomust Bigkpurts Il Barukan-
ChKOTO c000py, METTEeTNICHHIHTEH BBa)Ka€ BUXiJl
i71ei pyxy 3a Mexi ()paHKOMOBHOTO CBITy Ta TJIO-
OalbHy 1HTEpHAILIOHATI3AIII0 3alpPOMOHOBAHOL
HUM OOTOCJIOBCBHKOT Tporpamu. 3-TIOMDK Hai-
SCKpaBIIIUX MapKepiB Buxony nouvelle théologie
3a Mexi DpaHiiii cI1i;] BHOKPEMHUTH HaIIPAIFOBAHHS
TaKuX aBTOPIB: HijepiaHaAchbkux TeonoriB Ilita
[onenbepra (1911-1999) it ExBapna Cxinebexca
(1914-2009), a Takox HIMEILKOMOBHUX OOT0CIIO-
BiB Kapma Panepa (1904-1984) ta T'anca VYpca
¢oun banprazapa (1905-1988).

4. YerBeptuii 1 ocTaHHIi mepion 30iraeTbcs
13 wacoBumu Mmexamu Il Batukancbkoro cobopy
(1962-1965), sxuii, 3pemrTor0, BHU3HAB JICTITHM-
HOIO Ta KopucHoto Aiisi LlepkBu ineiiHy cnpsmoBa-
HICTh MIPOTAroHICTIB nouvelle théologie. CBimueH-
HSM IIbOTO MOK€ OyTH 1 CYTHICHHM 3MICT Takux
cOOOpHUX MTOKYMEHTIB, SIK JOTMAaTH4YHAa KOHCTH-
tyuist “Dei Verbum™ Ta mactupcbka KOHCTHTYIIIS
“Gaudium et Spes” (y AKiil IIJIOCS PO TPHITYC-
TUMICTh aJanTalii Ta KOHTEKCTYaJIbHOTO 3aCTOCY-
BaHHs BIYHHUX OOTOCJIOBCHKHX ICTHH), 1 Oe3roce-
penHs aKTUBHA y4acTh y po0oti cobopy llento, ne
JlroGaka, Konrapa, lanieny ta Cxinebekca, KoTpi
BUCTYIWIN a00 Yy poii periti (3 NaT. «EKCIEPTH»),
a00 K Yy SKOCTI TEPCOHAIBLHUX KOHCYJIBTAHTIB
OJTHOTO 3 OQillIHHUX JesIeraTiB cooopy.

Kpim Toro, icHye mikaBa crmpoba 3amporno-
HyBaTH W IHIIWUH TOINST HAa CTafidHUN PO3BHU-
ToK nouvelle théologie. 1o cnpoOy 3mificHUB
Epik I'enpik-Mo3zep y cBoiil cTaTTi MiJ Ha3BOIO
«KonTposep3a Ortocra BaneHncena ta icropiorpa-
bis Nouvelle Théologie» (Hedrick-Moser, 2014).
VY CBOEMY NOCHIJKCHHI aBTOp IOCYBAa€ YaCOBY
MeXKy (PaKTUYHOTO BUHUKHEHHS «HOBOI TEOJIOTIi»
3 1930-x pokiB 70 mepmoro AecSITHITTS XX CT.
Hacammnepen 10CImiTHHUK 3ray€e Ipo T¢ HEBUIIPAB-
JlaHe 3aMOBYYBAHHS, L0 HOro 3a3Haja MOCTaTh
Oriocta Banencena (1879-1953), wmanosino-
MOTO €3yiTchKoro mpodecopa dinocodii i «3ady-
Toro 6areka» nouvelle théologie (Hedrick-Moser,
2014, c. 42). Chouparoynch Ha 3ampOIIOHOBAHI
y npaii MeTTeneHHiHIeHa YOTUPU BIIACTUBI PUCH
posnisLyBaHoro pyxy — (1) Bukopuctanss ¢paH-
Iy3pK0i MOBH, (2) yBHpa3HEHa ICTOpHYHA CBI-
JIOMICTh, (3) aKIEHT Ha BaroMOCTI «IO3WTHUBHOI
TEOoJIOT1» (BUKOPUCTAHHSI MEPILOKEPEIN) 3aMiCTh
«CTICKYJIATUBHOI Teosorii» (BUCYHCHHS Ha Tep-
MIU{ TUIAaH CHUCTEMATHU30BAHUX JIOTTYHUX BUCHO-
BKiB), (4) 4iTKa aHTHCXOJIACTUYHA OOTOCIOBCHKA



MeHTanbHICTE (Mettepenningen, 2010, c. 9-11),
I'enpik-Mo3ep 3BepTae yBary Ha CXOXiCTb OOro-
cioBchKo-(inocoderkoi mporpamu O. Banencena:
(1) ononenTH 3akunanu BajgeHceHy B sSIKOCTI mpe-
TeH31i HaaMipHE 3aXOIICHHS BUKJIaaHHAM (ppaH-
Iy3bKOIO 3aMicThb JIaTUHH; (2) BiH MOMIHOJIEHO
nociipkyBaB biionaenesi inei icropusmy; 3) iomy
Oy70 BIIaCTUBO OOIPYHTOBYBATM HOPMATHBHICTD
CBO€1 METOMIOJIOTIT Yepe3 MOCHIIaHHsI Ha ITOTIepeIHi
aBTOpuUTETH; (4) BiH 3apPONOHYBAB 0araro B YoMy
OHOBJICHE TPAKTyBaHHS aBTEHTHUYHOI THOCEOJIOTii
AKBIHATa MOPIBHSIHO 3 HEMOXUTHOIO MPHB’SI3KOIO
710 MyMi(hiKOBaHOTO TOMI3My TiAPYYHUKIB 1 TOCIO-
HUKIB 3 00Ky cBoix kojer-rnpodecopiB (Hedrick-
Moser, 2014, c. 68—69). ABTOp J0XOAUTH BUCHO-
BKy, mo Orrocta BaneHceHa IiKOM JIETiITHMHO
MOXXHA BBa)KaTH SKIIO HE IOYATKIBIIEM PYXy nOU-
velle théologie, To puHalMHI HOTO TPEATEUOIO,
11eHHUM HATXHEHHUKOM Ta aBTOPOM IIEPIIUX
YpUBYACTUX 1HTYIIIM, SKI Ha BCIO MOTYry Hpo-
3By4aTh y Mparsix HOro y4HIB Ta MPEICTABHUKIB
HACTYITHOTO TIOKOJIIHHSI KATOJHUIIBKUX TEOJOT1B.
Hagite monpu ycyHeHHs BaneHceHa 3 BUKIIaqaHHs
y 1920 p. micist TpuBaioi JUCKYCii CTOCOBHO TpO-
[MaroBaHMX HUM 17€li, 1OTO BILUIMB Ha CBITOIVISIIHE
(dbopmyBaHHA MalOyTHIX TPOBIIHUKIB nouvelle
théologie (30xpema, Ha A. ne Jlobaka) € rpyH-
TOBHO JIOBEJICHUM.

3a CIOBHEHUM IpOHIi Ta JpamMaru3My BHCIO-
BoMm E. Hikosca, HOBa Teosoris «mepeciigyBaia
HaWKpall HEOTOMICTChKI yMH HEHade KOIIMapHh
HasBy» (Nichols, 1998, c. 134). Ilpore cnig yrou-
HUTH, 10 CIpoda 3BeCTH yci OOTOCIOBCHKI Tepe-
KOHAaHHSA Ta pepOPMICTChKI MPAarHEHHS «HOBUX
TEOJIOTIB» BUKIIIOYHO 10 OOpOTHOM 13 3aCHILISIM
TOMICTCHKOI MapagurMyd MHCIEHHS cTaja O mpu-
MITHBI3AIEI0 TXHIX CIPaBKHIX HaMIpPiB 3 OISy
Ha TO# (hakT, 1m0 BeIuKa KiIbKICTh MPUOIYHUKIB
JTAHOTO pyXy BBaxkasia ceOe ICTHHHUMHU TIOCIIi-
JIOBHUKaMH Ta MPOJIOBKYBauaMH CIPaBU AHIEIb-
cekoro Jlokropa (Flipper, 2015, c. 47-48).

I. ®siH BUOKPEMITIOE JIBi GOTOCIIOBCHKI IPyIIH,
JBA «Tpio», y fAKi 00 €qHAIUCS TPEACTaBHUKH
JIBOX OPJICHIB 13 aHAJIOTTYHHUMH OOTOCIIOBCHKUMU
MOTIIAMH M TIParHEHHSMH: JIOMiHIKaHI —
M.-I. Hlento, I. Konrap ta A.-M. @epe; e€3y-
it — A. ne JlroGak, XK. [lanieny Ta A. Bysip (Flynn,
2012, c. 230). /IoMa KJIFOYOBUMH JIOKAIIISIMH, 1110
CTally IJIAIJApMOM JUIS AaKTHBHOTO MOLIMPEHHS
imeit pyxy HoBoi teosorii, cranu Ilapmx ([ani-
emy) ta Jlion (me Jlrobak). Y 1927 p. y Ilapmxi

MPEICTAaBHUKN JIOMIHIKAHCHKOTO OpJIEHY 3acHYy-
Balli MEHTp «IcTUHA», 110 MaB HAa METi IHTEHCHU-
¢ikartito 60rocioBchkoro mianory Mik Cxomom
i 3axomom. HalnomiTHIIIMMH AisTYaMu IEHTPY
CTaJIM TaKi KaTOJIUIbKI MUCITHTEI, SIK Xpuctodop
(Kan-Pene) [diomon, M.-JI. lllento ta 1. Konrap,
KOTPHI 3r0IOM CTaB OJHIETO 3 KIFOUOBHUX ITOCTATEH
pYXy Ta OAHMM 13 HAMOLIBII TUIIJHUX KaTOJHUI[b-
kux TeosoriB XX cr. Y JlioHi iHimiaTtopaMu OHOB-
JICHHSI KaTOJUIILKOro OOTOCIIOB’Sl Ta peakTyaii3a-
Iii CBATOOTIIIBCHKOI CHAIIIMHU CTAIH €3yiTH A.
ne Jlrobak ta XK. [anieny. Baromum npakTuuHUM
JIOTIOBHEHHSIM JI0 IXHIX TEOPETHYHUX 33yMiB CTaB
MOYaTOK MacCIITAOHOTO MPOEKTY, & CaMe BHJIAHHS
y ¢opmi OLTIHTBH cepii CBATOOTIIIBCHKHUX TIEPIIIO-
JOKEpel — SIK TPEIbKUX OTIIIB MEPIIUX CTOJITh, TaK
1 TekcTiB enoxu CepeaHbOBIUYS — ITiJ] 3arajbHOO
Ha3Bow “‘Sources Chrétiennes” (3 ¢p. «xepena
XpUCTUSHCTBa»). [IpoekT Oyno 3amo4aTrkoBaHO
y 1940 p.

II BatukaHnchKuii cOOOp CTaB HE JIUIIC HABaXK-
nuBimo nojiero B xuTTI Katomumpkoi [lepksu
3a OCTaHHI YOTHPHUCTA POKIB 3 YaciB TPeHTCHKOTO
cobopy (Weigel, 2022, c. 1), a i nepesiaMHOIO BIXOI0
y CTaBJCHHI IEPKOBHOTO TPOBOMY 1O IHIIIATHB
nouvelle théologie. 11 xxoBtHs 1962 p. nana loann
XXHI (1881-1963; mnonTtudikar: 1958-1963)
y CBOill BCTynHill npoMoBi “Gaudet Mater Eccle-
sia” (3 nmar. «Pamie Matu llepkBa») 3BepHYBCS
JI0 YYaCHHKIB cOOOpy 13 3aKJIMKOM 3JIHCHUTH
JOTITMOHY 3MIHY YCTaJCHHX MOJIENIeH CaMOOCMHUC-
neHHs 1 camornpe3eHTallii LlepkBu B cBiTi, nepedT
BiJl HAPIIUCUYHOTO EKJIE310I[CHTPU3MY IO BiJIKpH-
TOTO, KEPTOBHOT'O XPHUCTOIICHTPHU3MY, OPIEHTOBA-
HOTO Ha MicCito Ta ocBsueHHS CBITY. /. KbopBeH
pPOOHTH CHpaBEeIUIMBY PEMapPKy CTOCOBHO TOTO, 110
«y BCTYIHIA TIpomMoBi loaHHa MOYKHa TIOMITHTH
CWIbHY HOTKY cuMIIaTii 1o nouvelle théologie»
(Kirwan, 2018, c. 262). KirouoBa igest monTudika
nojsirajja B TOMY, 10 OE3IUIIAHOI0 € MpaKTHKa
HEKPUTHYHOTO ITOBTOPEHHS IPEBHIX (DiKCOBaHUX
00rocIOBCHKUX (POpMYII, IO BKE HE PE3OHYIOTH 13
€K3UCTCHUIHHIUMH 3alUTaMU Ta MUCIUTEIBHUMHU
KaTeropisiMu cydacHoi Joauau. OTxe, BiH Hepu-
XOBAaHO JIaB CUTHAJ PO CBOIO MIATPUMKY 17€0I10-
riB nouvelle théologie, KOTpi BIPOJOBK JIECSTH-
JiTh 00CTOIOBAIM Ty TMO3UILiO, 1m0 Tosoc LlepkBu
IMOBHUHEH CTaTH «OUIbIN OIOMIMHMM 1 TakuM, IO
BiJTHOBITIOE B maM’siTi OTIiB LlepkBu Ta OLIBIIONO
Mipol0 BHUpaxae ictopiro crnaciHas» (Weigel,
2022, c. 245). Ilama roBOpHWB PO BaXKJIHBICThH
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pO3UIMpeHHsT OOTOCIOBCHKOI MOBHU 33Ul JTOCST-
HEHHS 11 BiAMOBIAHOCTI HOBOITIOCTAJINM BUKJIMKAM,
0 ¥ MAJIO CBOIM PE3YJIBTATOM IMOCYTHBO KEPUTMa-
TUYHUNA CTUJIb, IPUTAMaHHUI 6a30BUM COOOPHUM
JIOKyMEHTaM.

3a owminkoro . brnanmapa ta C. ByniBenra,
«IPOTATOM JECATHIIITh, IO OE3MOCEPEaHBO Tepe-
nyBanu cobopy, la nouvelle théologie Oyna Haii-
OUTBIII 3HAYHOIO Ta BIUIMBOBOIO MEPEXKEI0 cepel
0e3mi4i po3pi3HEHUX IEPKOBHUX SIBUII, 3aIliKaB-
JICHUX y BIJHOBJICHHI MHHYJIUX OOpasiB 1 Jiei-
TMOTHUBIB XPUCTHUSHCHKOT AYMKH Ta il 3 METOIO
pedopMyBaHHS 3acTIHHUX IEPKOBHUX IPAKTHK
1 ctpyktyp» (Blanchard & Bullivant, 2023, c. 17).
B incturymiitniii mam’sti Katomumpekoi LlepkBu
20 nmuctonmana 1962 p. 3akapOyBanocs sIK TOYKa
HETIOBEPHEHHSI, TepelaMHU MOMEHT y B3a€MHU-
Hax nouvelle théologie 3 kepiBHUMH IEPKOBHUMU
KoJnamu. Y 1eil IeHb po310Yaaocs roJ0CyBaHHA 3a
nepiI Ha4YepKu JTOKYMEHTY Tpo Jpkeperna boxoro
O06’sasnenns (De Fontibus), xotpuii onpa3y OyB
BiJINIPABJIICHUI HA JIOOMpAIIOBAaHHS uepe3 Hal-
MIpHY CXOJIACTHYHICTh 3allpOMOHOBAaHUX (popmy-
JIOBaHb. AJjie 11e OyB JIMIIE NEePIINii HEOUIKYBaHUI
Tt OaraThoX N3BiHOK. Yepes JecsTh THIB Ta cama
JI0JIsl CHITKasla W MPOEKT mocTaHoBU npo LlepkBy
(“De Ecclesia’). 3a omiHKOIO €mHcKoma M. bprorre
Eming-Kozepa ne Cmenra (1909-1995), npu-
YUHOI0 TaKOi pPEeaKilii CTaB MpUTAaMaHHHWHA JOKY-
MEHTOBI1 «TpiyMdanizM, KIepHKali3M, IOPUIUZM)
(O’Malley, 2008, c. 155), a TakoX BIJACYTHICTb
MOCHJIaHb HA MATPUCTUYHI Ta CEPEAHbOBIYHI JIKe-
pema. Ha te came ocoOnmBO HapikaB i KapIauHAI
HNosed Dpinrc (1887—1978), 6OrocaoBCHKEM paj-
HUKOM KOTPOTO OyB MOJIOIWH, TEPCIEKTHBHUH,
HaTXHEHHUH 11esiMu nouvelle théologie HaykoBelb
Mosed Parinrep — MaiiGyHiii mama benemukr XVI
(1927-2022; noutudikar: 2005-2013). Hoompa-
LIOBaTH JIOKyMeHT npo LlepkBy Oyino 3aBraHHIM
TEX JCKITbKOX 3HAKOBUX sl nouvelle théologie
noctarel, sik-ot [. Konrap, XK. Jlanieny, a Takox
K. Panep. TexkToHIYHMI aHTHCXOJIACTUYHUNA 3CYB
BiIOYBCSI, 1 HE TIOMITUTH HOTO OYJIO HEMOYJIHBO.
Bxe y ciuni 1963 p. B xypuani “Etudes” (3 dp.
«Po3Binkm») 3’sBunacs crarts P. Pokéra, y skiii
aBTOP MPOTOJIOCUB, IO «i3 ronocyBaHHsIM 20 nuc-
Tormaga ermoxa KonTppedopmariii mobdirma KiHID
(Rouquette, 1963, c. 104). He Bnatouuce 10 Biji-
TBOPEHHS BCIX COOOPHUX JTUCKYCiH, TPOIETYPHUX
NoApOOHIIb Ta TPUUHATUX PIlIEHb, MU BBOKAEMO
CIpaBeUIMBUM Yy 3arajlbHUX PHCAX aKIEHTYBaTH
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Ha TOMY, 110 cOOOp CTaB Ti€0 IIOOATBHOIO TIEep-
KOBHOIO apeHOI0, Ha SKid OyJ0 MOKIJIAJeHO Kpaii
0e3aIBTEpHATUBHOMY JOMIHYBaHHIO HEOCXOJIac-
TUKH, A€ TpaHcpopMaliiHui noreHuian nouvelle
théologie OyB IMIUTIIMTHO peali3oBaHUM i Yac
HaMMCaHHA OCHOBHUX JIOKYMEHTIB cO00pY, a 6a30Bi
HACTaHOBHU ressourcement Oyau HE TPOCTO JIETi-
TUMI30BaHi, a Maike KaHOHI30BaHi Ta CIPUHHATI
B SIKOCTi aKCIOMaTHYHOTO IMITEPATUBY, HEYCYBHOTO
byHnamenTy aisi BUOyJOByBaHHs MariCTpajbHOTO
NUIAXY MICISICOOOPHOTO IEPKOBHOTO OOTOCIIOB-
CTBYBaHHSI.

HacawmkiHenp 3a3Ha4MMO, IO YCIIX TPOEKTY
nouvelle théologie 6araro B oMy 3aBAsuy€e HOTo
€KyMEHIUHIN BIJIKpPUTOCTI, sika TOMi Oylia 3araib-
HUM JyXOoM dacy. He3Bakaiounm Ha HamaraHHs
NPEACTAaBHUKIB JIaHOTO HANpsMy HAHOBO aKTya-
Ji3yBaTH Opeguio Tpanuiiro, 1eld peHoBaIliiHuN
NUIAX y ceKynsapu3oBaHiii @paniii BupazHo Oys
CIIPSIMOBAaHUM Ha aKTUBHY M KpPEaTUBHY B3a€MO-
It 3 cyyacuicmroo. 31 ¢cBOro OOKy TpPHOIYHHKH
HEOCXOJIACTUKU HE 3AIUIIANUCS OalIyKUMHU [0
HOBOT GOTrOCIOBCHKOI MPOrpaMM. IXHIO 3arajabHoO
OKpECJICHy KOHTPapryMEHTallil0 BJAJIO MEepeaB
Jx. @minmep: «3arajoM HEOCXOJACTH HE MOTIH
YSIBUTH, 110 1CTUHA MOXE OyTH OCSTHYTa B MiHJIU-
Bilf epeMepHOCTI iCTOPii, 1 BBayKaJIH, IO iCTOpPHY-
HUW TIOBOPOT nouvelle théologie GyB MOBOPOTOM
1o pensTuBizMy. Teomorito MokHa OyII0 BpsTYBaTH
BiJl pENATUBI3MY JIMIIE 32 JIOMIOMOIOI0 YHIBEp-
caibHO e(eKTUBHUX OymiBebHUX OJIOKIB 1CTHHH,
yHI(IKOBaHOT CTPYKTYpH 3HAaHHSA, 3BEJCHOI Ha
OHTOJIOTIYHIN cTpyKTypi peanpHOCT» (Flipper,
2015, c. 206).

[TpaBmoro € Te, mo pyx nouvelle théologie niii-
cHO OyB HEOTHOpIAHMM, He HaOyB opraHizarii-
HOI CTPYKTYpPOBAHOCTI, a Cepell acoIiioBaHUX 13
HUM IIOCTATEeH MU 3aJIeJ]BE MAEMO IIAHC MOOAUYNTH
NMOBHY 1 Oe33amepedHy OOTOCIIOBCHKY CYToOJIOC-
HicTh. BTiM, BUAAETHCS IIKOM iMOBIpHUM, IIIO
HAyKOBI PO3BIJIKHM, SKI CHOTOIHI CTaBIATH COOi
3a METY BiJIHAWJIeHHS W y3araJIbHCHHS CHUIBHHUX
0OTOCIIOBCHKHMX HAYEPKiB BCEPEIUHI pyXy nouvelle
théologie, He € 3a3naneriip Oe3HAMIMHUMU U O€3-
nepcreKTHBHUMU. HaBiTh 3 omisiy Ha Te, o yCiM
HAMBIUIMBOBIIIMM TPEJICTABHUKAM I[bOTO pEHE-
CaHCHOTO OOTOCJIOBCHKOTO IPOEKTY MPUTAMaHHI
nudepeHIliioBaHi CBITOMISHI aKICHTH, BiAMIHHI
OOTOCIIOBCHKI TIPIOPUTETH Ta HEOIHAKOBI METO-
JIOJIOT1YHI 3acaau, BCciM iM Oyrno BiacTuBe, Xai
HaBITh OCMHCIICHE U y PI3HHX KaTeropisiX, €IMHE



CTpaTeriyHe IMUJIETIOKIAJaHHs, a caMe KpeaTHMBHA  CEKYSIPU30BAHOMY CBiTi, 3paHEHOMY CBOIM TpH-
iHTerpamis B OypxyiuBe *UTTA XX CT. HAUMIMO-  BajduM JBOOOEM 13 IIAPUHOIO TPAHCUEHAEHTHOTO
IIUX IJIACTiB APeBHBOI Tpamuiii [yt MABHIEHHS  Ta CIIPAryioMy J0 CAaKpaMEHTAIbHOTO BUMIPY CBOTO
PEJIEBAaHTHOCTI LIEPKOBHOI KEPUIMHU B JOIITHOHO  OyTTS.
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