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PEJIITIMHI TIKTOK-TH®JIIOEHCEPHU B YKPAIHI:
THUITOJIOI'TSA TA PUHKOBA JIOT'IKA

HOI_[II/IpeHHH COIIaJIBHIX MEepex TpaHC(bopMye MyONivYHy peniriiHy KOMyHiKa]_IiIO' pemiriiiHi akTopu ajanry-
10T CaKpaIbHi MPAKTHKH 710 BUMOT IrOpUTMIB TUIATGOPM, OPMYIOUH HOBI KOH(blrypauu aBTOPUTETY Ta JICTITHM-
HOCTI 11032 TpaZ[I/I]_III/IHI/IMH incrurynismu. TikTok sk mmardopma 3 BHPA3HOI0 opienTani€io Ha peKOMCHI[aLIII/IHI/II/I
aNTOPUTM 1 KOPOTKHH Bineodopmar siBisie 0cOOIMBUI KOHTEKCT AJIA aHaNli3y MX IpoueciB. YKpaiHChKi pemniriiHi
Tik Tok-iH(mroeHCepH TOCTAIOTH 3HAYYIIMHU AKTOPaMU MyOIIiYHO1 pemiriiHoi chepu, uus AisuIbHICTh Ha0yBae crie-
mudivaOTO 320apBICHHS B YMOBaX OBHOMACIITAOHOT BiftHH.

HocmimpkeHHs. BUKOPUCTOBYE SKICHUI MOPIBHUIBHUI aHANI3 TPOX KEWCIB METOAOM IILIECIIPSIMOBAHOT BUOIPKH.
TeopeTnuHy pamMKy CKIaAaroTh TEOpis MeiaTH3allii penirii, KOHIEMIis «IU(pPOBOI pelirii», Teopis peniridiHoro
PHHKY Ta aHaJiTHUKA PENirifHOr0 aBTOPUTETY B OHJIAHH-CEpeNOBHUINI. EMIipuyHMi Marepial — KOHTEHT akKayH-
TiB (@war_priest, @matushka katerina ta @ivana.dopomoga — cucTeMaTH30BaHO 32 KPUTEPIAMH iHCTUTYLIHHOI
MPUB'S3KH, PUHKOBOI Opi€HTAIlii Ta MEXaHI3MIB JIeTiTHMAIlii.

Bussneno tpu tunu peniriiianx Tik Tok-iHdumoeHcepiB: IHCTUTYIIIHHIN THIT 3 BUPAXKEHOIO CAKPAJi3aIli€l0 BOEH-
HOTO KOHTEKCTY; ITOXiTHO-IHCTUTYIIHHUH THII, M0 QYHKIIIOHYE Y OpMabHii TpHB'A3I 10 KoH(ECIHHOT IHCTUTY-
1ii; He3aMe)KHNI PUHKOBUH THIL, JIe CakpasibHe QYHKIIIOHYE SK TOBap Y BIIKPHTOMY JyXOBHOMY MapKeTIuienci. Jls
KOXKHOTO THITYy OMUCAHO crenudidHi MeXaHi3MH JIeTiTUMAIli], JopMaT KOHTEHTY Ta MOHETH3aIliliHI CTpaTerii.

Peniriiini TikTok-indumoeHcepn € HOBoro KoHiryparmieto my6mniuHoi penirii B YkpaiHi, 10 MO€IHY€e O3HAKU
JeIHCTUTYITIOHANI3aIli{, MeliaTH3aIlil Ta PUHKOBOI JIOTIiKK. 3alpOIIOHOBAHA THUIIOJIOTIS H03BOIISE TU(EpEHIIIOBATH
cTparterii peniriiHuX akTopiB y Mu(poOBOMYy HMPOCTOPi Ta MPOMOHYE IHCTPYMEHT ISl HOPIBHSIBHUX JIOCIiIKEHb.
Cnenndika ykpaiHCHKOTO KOHTEKCTY — KoH(eciiiHuiA KOH(IIIKT, BOEHHa MOO1i3awis Ta KpU30Ba PeNiriiHiCTh — CyT-
TeBO MOIU(DiKye 3araibHi TeHACHIIII.

KuarouoBi cioBa: myOniuHa peniriiHa KOMYyHIKallis, peliriiini induroeHcepy, MeiaTu3anis penirii, nudposa
PpETiris, peniriiiHui aBTOPUTET, PUHKOBA JIOTIKa.
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RELIGIOUS TIKTOK INFLUENCERS IN UKRAINE:
TYPOLOGY AND MARKET LOGIC

The spread of social media transforms public religious communication: religious actors adapt sacred practices
to platform algorithmic demands, forming new configurations of authority and legitimacy outside traditional
institutions. TikTok, as a platform with a pronounced orientation toward recommendation algorithms and short
video format, constitutes a particular context for analyzing these processes. Ukrainian religious TikTok influencers
have emerged as significant actors in the public religious sphere, their activity acquiring specific dimensions under
the conditions of full-scale war.

© CeBanpueB I'. E., 2026
CrarTs NOMMPIOETHCS HA yMOBAX
wr ninensii Bigkputoro goctymy CC BY 4.0

56



ISSN 2786-7242 (Print), ISSN 2786-7250 (Online)

The study employs qualitative comparative case analysis of three purposively selected cases. The theoretical
framework integrates mediatization of religion theory, the concept of “digital religion”, religious market theory,
and analytics of religious authority in online environments. The empirical material — content of the accounts @war_
priest, @matushka katerina, and @ivana.dopomoga — was systematized according to the criteria of institutional
affiliation, market orientation, and legitimation mechanisms.

Three types of religious TikTok influencers are identified: the institutional type with a pronounced sacralization
of the wartime context; the derivative-institutional type functioning within a formal affiliation to a confessional
institution; and the independent market type, where the sacred functions as a commodity in an open spiritual
marketplace. For each type, specific legitimation mechanisms, content formats, and monetization strategies are
described.

Religious TikTok influencers represent a new configuration of public religion in Ukraine, combining features
of deinstitutionalization, mediatization, and market logic. The proposed typology enables differentiation of religious
actors’ strategies in the digital space and offers a tool for comparative research. The specificity of the Ukrainian
context — confessional conflict, wartime mobilization, and crisis religiosity — substantially modifies general trends.

Key words: public religious communication; religious influencers; mediatization of religion; digital religion;

religious authority; market logic.

Beryn. Tpancdopmartis myOmidHOT pemiriii-
HOT KOMYHIKAIlil € OJJHUM 13 KJIFOYOBHX IPOIIECIB
MOCTCEKYISIpHOTO cycmiibeTBa. Skmo ['abepmac
(bikcye «moBepHEHHs» penirii y myoniuny chepy
K ()eHOMEH, II0 BUMAarae HOBHX (OpPM IUCKYp-
cuBHoI Jeritumariii (Habermas, 2006, c. 9-10), To
KazanoBa ommcye CTpYKTypHY JACTpHUBATH3AIIIIO
pemirii — ii BuXig i3 mpuBaTHOI cepu Ha3yCTpid
myOmiyHUM AucKypcam 1 iHctutyuisM (Casanova,
1994, c. 5-6). O6uaBa miaXoan PO3POOISLTUCS 110
CTaHOBJICHHSI COLIAJIbHUX MEPEX SK TOMIHAHT-
HOTO KOMYHIKaTHBHOTO cepenoBwia. MemiaTu3a-
uis penirii (Hjarvard, 2013) — npouec, y sikomy
Mezia TepecTaroTh OyTH HEUTpaJTbHUM KaHAJIOM
nepegayi i CTaloTh aBTOHOMHUM 1HCTUTYTOM, IO
3aJla€ BJIACHY JIOTIKY ISl BCIX YYaCHUKIB KOMYHi-
Kallii, 30KkpemMa ¥ peiiriiHuX akTopiB, — BiJIKpH-
Ba€ HOBUH aHATITUIHHIA TOPU3ZOHT JJIST PO3YMIHHS
Cy4acHOi myOJIIYHOI PeNirifHOCTI.

ITosiBa comianbHUX Mexaia W 0coOIMBO anro-
putmiunux 1uiatrpopm — YouTube, Instagram,
TikTok — pamukanisye 1o Tpanchopmartito. SKkimo
TpaguIliiHa MeliaThU3aIlis CTOCyBaiacsl HacamIie-
pen B3aeMoIii peNirifHuX IHCTUTYIIIH 13 Mac-Me/ia,
To 1MdpoBa MeaiaTU3allisl BIIKPUBAE LUIAX [0
MPSIMOTO TTYOJIIYHOTO BHUCIIOBIIOBAHHS JUIS OY/Ib-
SIKOTO PETITIHHOTO aKTopa He3aJieXHO BiJ 1HCTH-
TYIIHHOT TPUHANIC)KHOCTI. BUHUKAIOTH «pemniriiHi
iH(moeHcepu» — ocodu, 1o HaOyBalOTh 3HAYHOL
ayauTopii Ta BIUMBY y cdepi perniriitHoi KoMyHi-
Kallii yepe3 NepcoHaabHI akayHTH, OMMHAI0YH a00
MOETHYIOYH 3 TPATUIIHHIUME CTPYKTYpaMH pedli-
riitHoro aBropurety (Febrian, 2024, c. 2; Sheldon,
2024, c. 173).

TikTok siBasie ocoOnuMBHII aHaTITUYHUN KOH-
TekcT. Ha BiaMiHy Bijg MepexeBux miardopm, e

ayuTopist OyIyeThCs TIEpeaycCiM depe3 ColliaibHi
3B'13kH, TikTok Ga3yeTbcs Ha pekoMeHAaLIHOMY
QITOPUTMi, IO MPOCYBAa€ KOHTEHT NEPEBAKHO
JI0 HE3HAalOMHMX KOPHMCTYBauiB Ha OCHOBI ITOKa3-
HUKIB yTpuMaHHs yBaru. Lle mepeOymoBye camy
JIOTIKY peJiriifHOl KOMyHIKaIii: 60rociiB's MyCHUTb
OyTH TNepeyrakoBaHUM y «TadyoK» MEPIIUX TPHOX
CeKyHJ; KaTexu3a — pO3ropTaTucs sK cepiai;
IYXOBHHMI aBTOPUTET — Bi3yalli3yBaTHCS Ta mep-
conamizyBarucs. Ilmardpopmua mnorika (Evolvi,
2021, c. 9-10) Bu3Hauae, siKi GOPMHU CaKpaJIbHOIO
HaOyBalOTh BUJUMOCTI i OIIMPEHHS.

B VYkpaini i 3aranbpHi TeHACHIIi HaOyBalOTh
crenn(piYHOro KOHTEKCTy. BaHHep onucye ykpain-
CbKY PENIriiHICTh K EPEBAYKHO KYJIbTYPHO-1]1CH-
THUYHICHY, a HE JOKTPUHAJIbHY: IPAaBOCIABHA 11€H-
TUYHICTD JJI OUTBIIOCTI YKpAiHIIIB € MapKepoOM
HAJIEKHOCTI JI0 CIIJIBHOTH, @ HE CTPOTHM TEOJIO-
riunuM Bubopom (Wanner, 2022, c. 10-12). Box-
Hoyac 3 2019 p. B ykpaiHChKOMY MeAianpocTopi
BiJIOyBa€ThCS KOHBEPTEHIlisl PEIIriHHOTO Ta Map-
ketuHroBoro auckypceis (Klymentova, 2022, c. 32,
35), sKa CyTT€BO mepenyBajla MacCOBOMY MOIIH-
pennto TikTok-peniriiiHocTi. 3 MOYaTKOM MOBHO-
MacimtabHoro BropraHeHHs Pocii B 2022 p. xoH-
deciiinuit pozkon mixk MY Ta YIIL[ MII crae
NPOEKIII€I0 MUPIIOTO MPOTUCTOSHHS, a peliriiiHa
KOMYHIKaIlisi Ha0yBae BUPa3HOIO MapKepy «CBii/
gyxuid» (Surzhko Harned, 2022, c. 11). Pemniriitni
TikTok-iHdmroeHCepy BHSBISIOTECS HE IPOCTO
KOMYHIKaTOpaMH CaKpallbHOTO, aje H aKTopamu
i€l 1J€HTHYHICHO-11€0IOTIYHOI JUHAMIKH.

Hes3Bakatoun Ha 3pOCTarody KiTBbKICTh JOCIHi-
JDKeHb ~ pemiriiHux  iHQmroeHcepiB, yKpaiHo-
MOBHUH CErMEHT Ta BOEHHUH KOHTEKCT 3alli-
MIAIOTHCSI MPAKTUYHO HE JocCiikeHuMH. g
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cTarts npononye tumnosorito pemiriianx TikTok-
iH(moeHcepiB B YKpaiHi Ta ii Bepu]iKyBaHHA
Ha TpbOX Keiicax. TeopeTHyHuil BHECOK MONATAE
y TO€JHAHHI KOHUEMNIiN Meaiatu3alii, puHKOBOT
JIOTIKH Ta peKoH]iryparii pemiriiHoro aBTOPHU-
tety ctocoBHO TikTok-cnemudiunoro KoOHTEKCTY
B yMOBax 30pOfHOTO KOHQITIKTY.

Merta ctarti — po3poOUTH Ta OOTPYHTYBaTH
tunosiorito  pemiriiaux  TikTok-indmroeHcepi
B YKpaiHCBKOMY CETMEHTI Ha OCHOBI KpHUTEpIiB
IHCTUTYIIHOI TIPUB'S3KM Ta PHHKOBOI Opi€H-
tanii. BiagnoBiiHO 10 METH, BUPILIYIOTbCS TaKi
3apnaHHs: (1) BU3SHAYUTH TEOPETUIHI KOOPIAMHATH
aHaJli3y B TepMiHAX MeiaTu3allii, pPUHKOBOI JIOT1KH
Ta MU POBOTO peNiriiHOTO aBTOPUTETY; (2) 3ampo-
MOHYBaTH THUIIOJOTIYHY cxeMmy; (3) omucaru TpHu
penpe3eHTaTuBHI Kelcu; (4) OKpEeCIUTH CIIeIH-
(biKy yKpaiHCHKOTO KOHTEKCTY SIK MOAU(IKYIOUOTo
YMHHUKA.

MeTtoau. JluzailH OOCHIIKEHHS — SKICHHH
MOPIBHSUTLHUH Keiic-aHami3. [lopiBHsUIbHA JIOTiKa
JI03BOJISIE Yepe3 KOHTPACT MK Keilcamu BepHdi-
KyBaTH THUIIOJOTIYHY CXEeMYy: KOKEH Keic no0u-
paeThcs HE SK BUMNAJKOBA OJWHUI BHUOIpKH,
a SK TPENCTaBHUK TMEBHOTO THUITY — BIiIMOBIIHO
JI0 TPHUHIMITY TEOPETUYHOI (I[IeCTIPSIMOBAHOT)
BuOipku. OnuHutero anamizy € myomianuit TikTok-
aKayHT PEeJIriifHOro KOMyHIKaropa pa3oM 13 Horo
KOHTEHTOM, ayAMTOPHOI0 TUHAMIKOIO Ta MOHETH-
3aI[iHUMU TTPAKTUKAMH.

KpuTepii Binbopy KeiciB JsTaloTh B TBOOCHY
CUCTEMY KOOpAMHAT: CTYMiHb IHCTUTYLIHHOL
MIPUB'SI3KH — BiJl KOH(ECIHO 3aKPITIEHOTO aKTOpa
J10 TIOBHICTIO HE3aJIEXKHOTO; CTYIIHb PUHKOBOT Opi-
€HTAIi — BiJT HEKOMEPIIHHOTO CaKpaJbHOTO CITy-
KIHHS 10 BIAKPUTOTO JYXOBHOTO MapKeTILICHCY.
KomOGiHariiss 1BOX ocell yTBOPIOE aHATITHYHUI
MPOCTIp, Y SKOMY BHOKPEMIIEHO TpHU iJeajbHi
tuny. [lepmmii — iHCTUTYIIMHMIA THTT 13 cakpali-
3alli€l0 BOEHHOTO JTUCKYpPCY; OPYTruil — MOXigHO-
THCTUTYIIIHHUIA THIT 13 TTOMIpHOKO PHHKOBOIO Opi-
€HTAILII€10; TPETIH — HE3aJeKHUNH PUHKOBHM THII.
Jyis KoskHOTO THITY 00OpaHO OMH KEHC, IO € Hal-
O11bI 1IHPOPMATUBHUM MPUKIIATIOM.

Emnipuununii Matepian OXOIUTIOE ITyOIiYHUN
koHTeHT Tphox TikTok-akayHTiB: (@war priest
(monax 17,5 THC. MIANMCHUKIB CTAHOM Ha JIOTHI
2025 p.), @matushka katerina (monax 38 Tuc.
MMUCHAKIB), @ivana.dopomoga (tonaz 160 tuc.
i IMMCHUKIB). 3MIHCHIOBABCS aHATi3 BCIX JIOCTYTI-
HUX OJWHHIIL KOHTEHTY B TIEpIOJ BiJ CTBOPEHHS
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akayHta n0 mrororo 2025 p. 3a TakuMmu mapame-
TpaMHu: TEMaTW4YHa CTPYKTypa KOHTEHTY, (op-
MaTH BiJleo, BidyaJbHA ICHTHYHICTH, MEXaHI3MH
B3aeMOJIli 3 aynuTopiero (KOMEHTapi, BIAMOBIMI,
CTPUMH), MAapKEpPH IHCTUTYLIHHOI TMpPUHAIEK-
HOCTI, HasBHICTh 1 TUI MoHeTu3amii. J{ani dikcy-
BAJINCS y CTPYKTYPOBAaHOMY HPOTOKOJI CIOCTe-
PEXKEHHS; KOKEH aKayHT OXOIUIEHO y BHOIpLI HE
menmre 60 Bigeo.

TeopeTnyHa paMka CKIAJA€ThCS 3 TPHOX B3a-
€MOJIOTIOBHIOIOUMX KOHIETITyaJ IbHUX OJIOKIB.

[lepmnii 0ok — myOuiyHa penirisi Ta JeiHCTH-
TymioHam3aris. KasanoBa omucye nenpuBaTh3a-
IO pesirii K Mpolec, y SIKOMY pelirisi moBep-
Ta€ThCS 70 IMyONIYHUX JUCKYpPCiB, ajle BXKE HE
yepe3 IHCTUTYLIHHI KaHaIM LIEPKOB, a uyepe3 0e3-
MOCEPEHIO yJacTh PEJITIMHAX aKTOPiB y TpoMa-
nsHChKOMY cycniibeTi (Casanova, 1994, c. 5-6).
['abepmac po3BHBAE ITI0 T€3y y MOCTCEKYISIPHOMY
HaMpsMKY: y myOmiiuHiid cdepi pemniriiiHi rogocu
MOBUHHI «IEPEKJIalaTH» CBOI TO3UIll MOBOIO
3arajabHO3pO3YMUIMX apryMeHTIB, BOAHOUYac 30e-
piraroud CEeMaHTUYHHMIA MOTEHITial CaKpajJbHOTO
(Habermas, 2006, c. 9—10). Kemnben yrouHtoe, sk
OHJIAlH-CEepPEIOBHIIE PEKOMIIOHYE YOTHPH BUMIPH
pEINriiHOrO aBTOPUTETY — 1€papxito, CTPYKTYpY,
I7ICONIOTII0 Ta TEKCT, — JO3BOJSIOYH aKTOpaM
BUOIPKOBO CIUpPATUCS HAa Ti BHUMIpH, L0 HaM-
e(heKTHBHIIIIE MPAIIOIOTh Y TUPPOBOMY TPOCTOPI
(Campbell, 2007, c. 1045-1046). CninbHo 1i Tpu
NEepPCHEeKTUBU 3aJal0Th PAMKy JJsl aHali3y TOro,
skuM ynHoM Tik Tok-iHduroeHcepru KOHCTPYIOIOTh
nmyOIiyHy peiiriiHy JEeTITUMHICTh To3a abo BCy-
neped TPAJAUIIIHHIM THCTUTYIIHHUM MEXaHi3MaM.

Hpyruii 650K — MemiaTh3arisi peyirii Ta miar-
¢dopmHa jorika. XpsapBapa (OpPMYIIOE TaKy Te3y
MemiaTu3allii: Meia He TPOCTO TPAHCIIOITH
peNiriiiHi 3MICTH, a MIANOPSIKOBYIOTh PEIITiiHy
KOMYHIKAI[il0 BJIACHIN JIOTiII — BHJIOBHUIIHOCTI,
nepcoHai3alii, CeHCaliiHOCTI Ta PUHKOBIN KOH-
kypeHuii 3a yBary (Hjarvard, 2013). Ili3uime
XbgpBap/ YyTOYHIOE, 110 MeiaTh3allis mocaadIoe
TpaIUIiHHUN THCTHTYIIMHUNA aBTOPUTET PEJIirii,
HATOMICTh MiJICKITIOE THAWBIAyalbHUAN 1 Xapu3Ma-
tuaanid (Hjarvard, 2016, c. 8). Kemn6en i bemap
PO3BHUBAIOTh KOHIIEMIIII0 «IIMPPOBOI pemiriiy, mia-
KPECITIOI0YM HEPO3PUBHICTh OHJANH- 1 oduiaiiH-
BUMIpIB Cy4acHOi peniriinoi npaktuku (Campbell
& Bellar, 2023, ¢. 1-11). EBoniBi BBOIUTH MOHATTS
«TIMEPMEIIOBAHOTO PEJIriHOr0 MPOCTOpY» —
¢oigHOTO CepeoBUILA, e CaKpaIbHE IIUPKYITIOE
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MDK TatopMamMu Ta (Gi3HYHUMH IMIPOCTOPaAMH,
HaOyBarOuu HOBUX MaTepiaibHUX (OopM (Bi3yajbHa
€CTeTHKa, 00'€KTH B KaJpi, TiJIECHA MPUCYTHICTH)
(Evolvi, 2021, c. 9-10). dns TikTok npunHimmoBo
BOXIMBUM € T€, L0 aJrOPUTM pPEKOMEHJAIii
(YHKIIIOHY€E SIK aBTOHOMHHI BIOIpHUK CaKpajb-
HOTO KOHTEHTY: HE BipSIHHH IIIyKae iH(IroeHcepa,
a QJITOPUTM NPUBOJMTH MOTEHIIIHOTO IIIsia4a 10
BiJIeO HE3aJICKHO BiJl HOTO TIOTIEPEIHIX PETITIHHIX
1HTepecCiB.

Tperiit 6710k — pUHKOBA JIOTiKa Ta OpPEHIUHT
CakpajabHOro. laHHAaKOHE 3alpONOHYBaB MOJIENb
PENIriiHOTO PUHKY: SIKIIO Iep>KaBa HE MOHOTIONI3Y €
peniriiiHy cdepy, Mik KOHPECISIMU PO3TOPTAETHCS
KOHKYPCHIIiSI 32 «CIIOKMBauay, a peiridHi opra-
Hi3allii BUMYIICHI MiBUIIYBATH «SKICTh MPOIIO-
3MLI1» Ta 3HIKYBATH «BUTPATH BXOAY» I HOBUX
wieHiB (Iannaccone, 1992, ¢. 271-274). Aitniraitn
EKCTpPAIoNIfoe  II0  JIOTIKY Ha MEeIiampocTip:
cyyacHa penirisi pyHKUIOHYe sk OpeHx — 13 Joro-
TUTIOM, HAPaTHBOM, €MOIIHHUM TTO3UI[IOHYBaHHIM
1 nimpoBoto ayauropieto (Einstein, 2008, c. 12—15).
Atntamrraiie 1 Teitop mokasyroTh, mo y nudpoBy
enoxy OpeHAVHT CaKpaJbHOTO BUXOJIUTH 32 MEXIi
TpamUIiHHUX KOH(ECIH 1 OXOIUTIOE HOBUX AaKTO-
piB — BeJIHEC-MPAKTUKIB, JYXOBHUX KOYYiB, MOTHU-
BallifHUX CITIKepiB y pemiriiiHii ymakoii (Einstein
& Taylor, 2024, c. 1-2). g paMka € He0OXiTHOO
JUIs aHamizy MoHeru3anidiHux crparerii TikTok-
1H(IIIOCHCEPIB 1 TUX MEXaHI3MIB, SIKUMU PUHKOBA
JIOTiKa MMPOHUKAE HABITh Y (pOopMaIbHO IHCTUTYIIIN-
HUN KOHTEHT.

AHaJIi3 eMITIpUYHOTO Marepiary 3MiHCHIOBaBCS
METOJIOM TEMAaTHYHOTO KOAYBaHHS y JIBa €TaIlH:
IHAYKTUBHUAN (BIIKPUTE KOAYBaHHS KOHTEHTHHUX
naTepHiB 0e3 anpiopHUX KaTeropii) i JeIyKTHB-
HUH (TIepeBipKa KOJIiB BiTHOCHO TEOPETHYHUX KOH-
cTpykriB). HanmilinicTe anamizy 3abe3mnedyBajach
NOBTOPHUM KomyBaHHsIM 20% wmacuBy 3 iHTep-
BaJIOM Y JIBa THXKHI Ta BEJCHHSIM Pe(IIEKCUBHOTO
KypHary komyBaHHS. OOMEXEHHSM JI0CIiDKEHHS
€ BIJICYTHICTb JaHUX MPo AeMorpadiaHuii npodiib
ayIUToOpii Ta MOKa3HUKM MOHETH3allii, JOCTYII 110
saxux y TikTok € 3akputum 6e3 odiuiiinoro API.

Pe3yabraru. Pesynsratu aHamizy 103BOJSIOTH
chopmymroBaru Tunonorito pemiriiaux TikTok-
iH(uIOeHCEpiB B YKpaiHi, 1m0 0a3yeThcst HA JBOX
OCSIX: CTYIIHb I1HCTUTYIIMHOI TpUB'SI3KUA (KOH-
(deciliHO 3aKpilUIEHUH — HE3aJIe)KHHA) Ta CTy-
MiHb PHUHKOBOI OpieHTalli (HEeKoMepuiliHe Ciy-
KIHHS — IyXOBHHMU Mapketiieiic). [Toemqnanus

[IUX OCEH YTBOPIOE aHAMITUIHHUHA IPOCTIp, Y TKOMY
BUOKPEMJICHO TPH iJ€albHl THIH: 1HCTUTYLIHHO-
CakpaJbHHUW, TOX1THO-IHCTUTYLIWHUH, HE3aJIeK-
HUN PUHKOBHM.

Tumn A — [HcTHTyIHO-cakpansHui THH (Bomo-
qumup Pinauii, @war_priest). AkayHT € HalOIbIIT
MOKA30BHUM IPUKIIAIOM KOH(ECIIHO 3aKpITIICHOTO
aKTOpa, YU KOHTEHT KOHCTUTYIO€ CrielupIdHMIA
JUIsi YKpaiHd KOHTEKCT BiiHU. ABTOp ieHTH(IKY€E
ce0e sik mpaBocyaBaui cBsimenuk 1Y, akTuBHMi
KarenaH, 1o nepedyBae B Oe3nocepeHiili 01m3b-
KOCTI 70 JiHii (poHTy. [HCTUTYLIHHUN aBTOPUTET
TYT HE MOCIA0IIOETHCS, a, HABMAKHU, TIOCHIIIOETHCS
yepe3 crerudiyHui MeXaHi3M BOEHHOI JIETiTHMA-
1ii: Gpi3uIHA TPUCYTHICTD Y 30HI OOMOBUX JIiii CTa€E
CaKpaJIbHUM JKECTOM, IO MiATBEP/UKYE aBTEHTHY-
HICTh PENITriHHOTO MOCIIaHHS.

KoHTeHTHA CTPYKTYypa akayHTa IEMOHCTPYE TPU
CTiliKi TemaTuyHi kiaactepu. [lepmmii — «mompoBa
TEOJIOT151»: KOPOTKI BiI€O, Y SIKUX CBAILIEHHUK MOsC-
HIOE TEOJIOTIYHI KOHIENTH (MY4YEHHIITBO, XKep-
TOBHICTb, BOCKPECIHHS) Yepe3 KOHKPETHI BOEHHI
oOcrtaBuHU. [[pyruii — «puTyasn y moii»: TOKyMeH-
Tamis OorociyXiHb, CIOBiJeH 1 TpUYacTh Oe31o-
CepelIHbO B IOJBOBUX YMOBaX — OKOMNAax, ITiJBa-
JaX, MEIWNYHUX MyHKTax. TpeTid — «CBiAUECHHS»:
OCOOMCTI pO3MOBiMI 3aruOIMX COJIATIB, Big€o-
«HEKPOJIOTW» 3 MOBHHUM iMeHeM i1 (oTorpadieto,
M0 TIEPETBOPIOIOTH TUIATGOPMY Ha TIPOCTIP KOJICK-
TUBHOTO TOPIOBAHHSA Ta CAKpalIi30BaHOI MaM'ATI.
BisyanpHa MOBa MO€IHY€E CyBOPHI KITIPOBUH OIsT
13 peaiCTUIHOI (PPOHTOBOIO €CTETUKOIO — 3aITUC
BE/IETHCSI MEPEBAXHO y MPUPOTHHX yMOBax Oe3
MOCTaHOBOYHOT'O OCBITJICHHSI.

3 Touku 30py Teopii memiatm3amii (Hjarvard,
2013), ieit TUI AEMOHCTPY€ NapaoKCaabHy IUHA-
MiKy: ()OpMaIIBHO aKTOP MiAKOPAETHCS TUIaThOpM-
Hil Jorini (KOpoTKHii opmart, peryispHicTb, B3ae-
MOJIisl 13 ayTUTOPI€TO, BIATIOBI I HA 3aITUTAHHS ), aJIe
3MICTOBHO CIHMPAETHCA HAa TPAAULIAHUN IHCTHUTY-
[iHUI aBTOpUTET (psAca, 3MOMKH Ha (OHI IIEPKBH,
oorociyxinns). Kemnben onucas Ou 11eii BUTIA0K
K 30epeKeHHS «CTPYKTYPHOTO» Ta «iJeoyiorid-
HOTO» BUMIPIB aBTOPHUTETY MpU TpaHcPopmaii
«iepapxigroro» (Campbell, 2007, c. 1045-1046).
Moneru3zanis BiICYyTHS; € JMILIE MOCHJIAHHS Ha
JIOHATH KOHKPETHHM cojijaraM abo OOHOBUM
nigpo3aiiam. CakpanbHe (DYHKIIOHYE TYyT HE SIK
TOBap, a SIK MOOLTI3aIIHNN pecypc.

Tun b — TloXiAHO-IHCTUTYHMIMHUN  THII
(Marymka Karepuna, (@matushka katerina).
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AKayHT penpe3eHTy€e MPUHIIUIIOBO BiMIHHY KOH-
¢irypariito. ABTOpka — ApYy>KHHA MPABOCIABHOTO
ceamennka YIIL[ («marymikay), Mo € Tpamuiiii-
HUM CTaTyCOM Y MPaBOCJIaBHIN couiabHii iepap-
Xii, — BUKOPHCTOBYE 1HCTHUTYIIHY TIPUB'S3KY SK
MIATPYHTS JAJI1 PUHKOBOTO MO3uLIOHYBaHHs. KoH-
¢eciliHa iTEHTHYHICTH TYT (QYHKITIOHYE SIK OpeH/I-
TUQEpeHIiaTop: «CIPaBKHs MPaBOCIaBHA KIHKa
y Cy4acHOMY IIU(PPOBOMY TPOCTOPI.

KonrentHna crtpareris BuOynOBaHa HaBKOJIO
KOHIICTITY «IPaBOCIIABHUHN MOOYT»: pelenTH Iic-
HUX CTpaB, MOpaaud 3 BUXOBAaHHA [iTel y Bipi,
MOSICHEHHS IIEpKOBHOTO KaJleHAaps, OIS 00ro-
ciyx00Boi arpulyTuku, xoposi cmiBu. Ilapa-
JIENIBHO aKTUBHO TPHCYTHIH «J1aiicTailiny KOH-
TEHT — 1HTep'ep OyAMHKY, CIMEWHI MOJOPOKI,
«JIeHb MAaTyImIKW». AWHINTaiH BH3HA4YWiIa O IIf0
crparerito sk «lifestyle branding» y pemniriii-
HOMY CEKTOpi: IJEHTHYHICTh TIPONAETHCS HE
Yyepe3 NOKTPUHANIBHI TBEP/DKEHHS, a 4epe3 ecre-
TUYHY JCMOHCTPAII0 «IPABHILHOTO» CIOCO0Y
#xutTa (Einstein, 2008, c. 12—-15). Moneruzarist
€ BIIKPUTOIO 1 PI3HOIUIAHOBOIO: HATUBHA peKJIamMa
MPaBOCJIABHUX BHJABHHIITB, JUTSIYMX TOBApiB
1 TIPONIYKTIB XapuyBaHHS, IUIATHI OHJIAHH-KypCH
(«IIpaBocnaBHa KyxHs», «BuxoBaHHS y Bipi»),
MApPTHEPCHKi TIPOTPaMH.

3 mommsiny Teopii Memiaru3amii Led THM UTo-
CTpy€ TIOBHY IHTETpAIlif0 PENIriiHOTO aKTopa
B JIOTIKY MJIAT(QOPMH: aJITOPUTM, Yac MyOsiKalii,
dopmar i ecTeTHka MiAMOPSIAKOBaHI MaKCUMIi3aIii
OXOIUIEHHsI Ta KOHBepcii. Bonnouac 30epiraerbes
(dhopmanbHa KoH(DECiiTHA pamKa, IO CIYTYE «I1eqar-
KOIO aBTEHTUYHOCTI» — caMe LI paMKa BiJIpi3HsSE
aKayHT BiJ] 3BHYAHHOTO MAaTEPUHCHKOTO OJIOTY.
EBonBi ommcana 6 Takuil KOHTEHT SK TUIIOBHUI
MIPUKIIA]] «TIMEPMEAIOBaHOTO PEIriiHOTO TIpo-
CTOpY», Jleé CaKkpalibHe Ta MOOYyTOBE HEPO3PUBHO
MEPEIUTiTAalOTHCS Ha PiBHI Bi3yallbHOT MOBH: OCBSI-
YeHa BOJIa CTOITh MOPYY 3 KyXOHHHM MPHIAIJISM,
¢$oTO 3 MpHUACTA TMEPEMENKOBYIOTHCS PEKIAMOIO
MpaBOCIaBHUX 00pa3iB 13 MOXKIIUBICTIO 3aMOBUTH
yepe3s [acrarpam (Evolvi, 2021, c. 9-10).

Tun B — Hezanexuuii punkouit tun (Ilani
IBanna nmomomoxe!, @ivana.dopomoga). AkayHT
€ HAMYUCTIIKM BTIJICHHSM TPETHOTO TUILY — PEJIi-
TIHOTO YH TICEBIOPENITiHHOTO aKTOpa, MOBHICTIO
JICIHCTUTYII10HATI30BAHOTO, yuit MPOAYKT
€ BIIKpUTO CHHKPETHYHHMM JTYXOBHHM «IIOMIYHH-
KOM». ABTOpKa MO3HIIOHY€E cebe 5K «ITyXOBHHUI
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MPOBITHUK», «MOJIMTOBHA ITOMIYHHUILD», «KIHKA,
sKa JIOTIOMara€e 4Yepe3 MOJUTBY» — 0e3 mpsMoi
KoH(peciiHOI ineHTHdiKamii. Y Bigeopsaax Moe-
HYIOTbCS TpaBOCJaBHA 1KOHOTpadis, NPaKTUKU
MeauTallii, KOJhOPOTEpaIlis Ta HyMEpOJIOTivHi

pEKOMEH IaITii.
CaMe 1meill TUII HaWOULIBII THOBHO BIAIIOBIIAE
KoHIenI(ii spiritual marketplace — ayxoBHOTO

MapKeTIuieicy, omrcanoro AuHmrTaiH 1 Teinop
(Einstein & Taylor, 2024, c. 1-2): cnoxusau ¢op-
My€ BIACHHUH JyXOBHUH «KOIIUK», MOEIHYIOUH
€JIEMEHTH PI3HUX TpaauLii, a MocTa4aJIbHUK MPO-
MOHYE MOJIYJIbHUN Ha0lp MPaKTUK TiJ KOHKPETHI
3anuTy (310pOB's, BITHOCUHH, (piHAHCOBUIT 10OPO-
OyT, 3aXHCT BiJ] K<HETaTHBHOI €Heprii»). MoHeTn3a-
Iis € HAUOUTBIIT PO3BUHEHOIO CepeJl TPhOX KEHCiB:
IUIaTHI «MOJIMTBU HA 3aMOBIICHHS», KypCH «yXO-
BHOTO 3LIJICHHS», MPOJaX OCBSIYEHUX MPEIMETIB
(cBiukwm, iKOHH, 00epery), KOHCYbTalii y ¢hopmari
«ocobucTe NUTaHHA — 0COOUCTa MOJUTBAY.

3 TOYKM 30py pHUHKOBOI Teopii laHHakoHe
(Iannaccone, 1992, c. 271-274), ueit akTop Mak-
CUMaJIbHO 3HM3HB «BXiIHI Oap'epw» Uil TOTEH-
MIAHOTO «CHOXKMBada»: HEMae O00O0B'I3KOBUX
JOKTPHHAJIBHUX 3000B'A3aHb, HEMa€e BUMOT JI0
PEryJsIpHOT MPAKTUKHU, MPOMYKT aaNTy€eThCs Mij
3aruT. KemmOen onucana 6 11eit BUITaIoK SK MOBHY
PEKOMIIO3HIIII0 aBTOPUTETY: 1€pAPXIUYHUM 1 CTPYK-
TypHUH BHUMIpH TIOBHICTIO BiJICYTHi, aBTOPHUTET
TPUMAETLCSA BUKIIOUHO HA 1JI€0JIOTIYHOMY (OCO-
OucTe «IOKJIMKAHHS», HAPATUB «Jlapy») Ta TeK-
CTyalbHOMY (BuOipkoBe HMTyBaHHs [lucaHHs siK
nigrBepmkenHs) (Campbell, 2007, c. 1045-1046).
Meniatu3aiiiiina Jorika TyT pealli3oBaHa Haii-
OUTBII TIOCITITOBHO: KOHTEHT BUPOOISETHCS T
QITOPUTM, & «IyXOBHA JIOTIOMOTI'a)» BUCTYIA€ TOBA-
POM 13 YITKUMH XapaKTEPUCTHUKAMH MTPOAYKTY.

[TopiBHSIHHS TPHOX THUMIB 03BOJIAE CHOpPMY-
JIOBATH PsiJl aHAJTITUIHUX BUCHOBKIB. [lo-mepie,
IHCTUTYILIIiHA MPUB'SI3KA HE € JIHIMHUM 3aXHCTOM
Bil pWHKOBOI Joriku: [loXigHO-IHCTHTYIIIHMIA
TUIN JIEMOHCTpPYE, 110 HaBiTh (HOpMaiIbHO 1HCTHU-
TYIIHHANA aKTOp MOXE TMOBHICTIO IHTETpYBaTHCS
B JIOTiKy muiatgopmHoro mapkerunry. Ilo-gpyre,
BOEHHUU KOHTEKCT CYTTEBO TPaHC(POPMYE JIOTIKY
aBTopuTeTy: (¢izuyHa HeOe3neka Ta OJU3bKICTDH
70 cMepTi (PyHKITIOHYIOTh SIK CaKpaJbHUN «Karli-
Ta», HEMOCSKHUAN JJIs JISIHCTUTYIIOHAII30BaHUX
aktopiB. [lo-Tpere, CHHKPETH3M He3aleKHO-PUH-
KOBOTO THUIy € HE CJIa0KICTIO, a KOHKYPEHTHOIO
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MepPeBarol0 Ha IUTFOPATICTHYHOMY PHHKY: BIJCYT-
HICTh KOH(ECIHHNX 00MEKEeHb PO3IIUPIOE TTOTCH-
IHHY ayTUTOPII0, & THYYKICTh «IIPOYKTY» TTiJIBHU-
1y€e KOHBEPCItO.

Jduckycisi i BUCHOBKM. 3anpONOHOBaHA TUIIO-
noris peniriiiaux TikTok-indmoencepis B Ykpa-
iHI 03BOJISIE BIIOPSIIKYBATH aHATITHYHUNA JIAH]T-
madT, y SKOMy 70 I[bOT0 nepeBaxayin abo HaJITO
3arajibHi OTUCH «PENITIHHUX aKTOPIB Y COIliajhb-
HUX Mepexax», ab0 HaATO JeTali30BaHi Keiic-
ctazii 6e3 MopiBHAIILHOTO BUMIpy. J[Ba kpuTepii
TUIOJIOT13alii — IHCTUTYLIMHA MpUB'sI3Ka Ta PUH-
KOBa OpIEHTAIlSl — BUSABIAIOTHCS JIOCTATHIMHU
s audepeHmiamii sIKiCHO BiIMIHHUX CTpare-
rid, BOAHOYAC 3aJMIIAIOYM TPOCTIp IS TOCIHI-
JUKEHHSI Ta BIAKPUTTS HOBUX THUIIB PENITiAHUX
iH(DII0EHCEPIB.

Pesynbraru y3romkyoThCs 3 MPOrHO3aMH TEO-
pii MemiaTu3amii: yci Tpy TUIU aAanTyIOThCS 10
mnaropmuoi noriku TikTok, xoua 1 B pi3Hi#t Mipi
Ta pi3HUMH crocobamu. BomHouac maHi craB-
JIATh TiJl CYMHIB JIiHIMHUN crieHapiii «MemiaTh-
3aIlisl BUTICHE THCTUTYLIHHY peirito»: [HcTuTy-
[iHO-CaKpalbHUI TUM CBiTYUTH, IO B YMOBax
30pOitHOTO KOH(IIIKTY IHCTUTYIIHHANA aBTOPUTET
MoOke HaOyBaTH HOBOi Baru came 4epe3 MeaiaT-
3amito. BiifHa BHSBISIETBCS TOTY)KHUM «KOHTp-
MeaiaTu3auiiHuM» (aKkTopoM — BOHA pPEAKTH-
By€ TpaAMIIiiHI cakpaiabHI (QYHKIIT peniriiHOTo
IHCTUTYTY (pUTyall CMepTi, TOPIOBaHHS, caKkpai-
3aIlisl )KePTBHU), HAJAIOYM iM HOBOTO IHU(POBOTO
PO3IMOBCIOMKEHHS.

Teopis peniriiHoro puHKY laHHaKoHE Tmix-
TBEPIKYETHCS Ha PIBHI HE3aJIC)KHOTO PUHKOBOTO
(Tum B) 1 4YacTKOBO TOXIiJTHO-IHCTUTYIIHHOTO
(Tun B), mpoTe IHCTUTYLINHO-CAaKpaJIbHUN THII
(Tum A) cyTTe€BO BUXOMUTH 3a 11 MEXKi: «pHUH-
KOBa» JIOTIKa TYT HE € pyLIIHHOI0, a CaKpaJbHE He
¢dyHKIiOHYE K ToBap. Lle Bkazye Ha HEOOXITHICTh
TU(pEpEeHLIHOBAHOTO  3aCTOCYBAaHHS ~ PUHKOBOI
MeTadopy 3aleKHO BiJ] KOHTEKCTY: TUTFOPATiCTHY-
HUW MHUPHHUI PHUHOK 1 BOEHHHMM «HaJI3BHYAWHUI
CTaH» PEJTii M ImOPAIKOBYIOThCS Pi3HIN JIOTIIII.

Vkpainceka crienugika BUSBISIETECA Y TPhOX
B3a€MOIIOB'sI3aHUX uYMHHMKax. [lo-mepmie, KoH-
tdecivtnuit pozkon wmix IIIIY Ta VIII[ (MII)
¢dyHKIIOHY€E SK (OHOBa Hampyra JUIsl BCIX TPHhOX

TUMIB: KoH(eciiiHa imeHTudikamis (ado ii crpa-
TeriuHa BIJICYTHICTb) € KOMYHIKaTUBHHUM BHOO-
poM i3 ineosnoriuHnMu Hacminkamu. [lo-mpyre,
«KpH30Ba PENITiiHICTE» BOEHHOTO 4Yacy (IiJBH-
IICHUI 3aluT Ha CakpajbHE B YMOBaX HEBU3Ha-
YEHOCTI Ta BTpatu) Gopmye ocolnuBe ayTuTOpHE
CEPEIIOBHIIE, Y SKOMY PENIridHUN KOHTEHT OTpH-
My€ TiJBUIIEHY BUAUMICTh HE3aJCKHO BiJ THITY.
[To-tpete, QopMmyBaHHS HOBOI «IpPaBOCIABHOL
IIEHTUYHOCTI» BIJIKPUBAE CUMBOJIIYHUN pecypc,
SKHUM yCl TPH THIHU TO-PI3HOMY KOPHCTYIOTHCS:
Tun A — yepe3 BoeHHMI repoizm, Tun b — yepes
«CTIpaB)XHE TPABOCIaB'sh» B moOyTi, Tum B — gepes
JyXOBHY aBTOHOMIIO BiJ] 30BHIILIHIX aBTOPUTETIB.

OOMe)xeHHsT TOCITiPKeHHsI TOB'A3aHi 3 HeJo-
crynHicTio aHamithuaux gaHux TikTok (memo-
rpadist aymuTopii, TOYHI TTOKa3HUKH MOHETH3AIli1)
Ta HEMOXIHMBICTIO BepHUdiKalii JAeKIapOBAHUX
aKTopamu ieHTHIHOCTeH. [lepcrekTBY momas-
UX JIOCTIPKeHb BKJIOYAIOTh: TOPIBHSILHUN
aHami3 13 peNiriiHUMHU 1HQUIFOCHCEpaMH  1HIIUX
CX1JTHOEBPOIENUCHKUX KpaiH; KUIbKICHHI aHami3
3aJTy9eHOCT] ayJuTOpii y 3iCTaBICHHI 3 TeMaTH4-
HUMHU KJIacTepaMu; JOCIIDKEHHS PElentiii KOH-
TEHTY 4epe3 IHTEPB'IO 3 MiAMMCHUKAMHU.

Ha miacraBi mpoBeneHOro  JOCHiIKEHHS
MOKHa 3poOuTH Taki BUCHOBKH. [lepmie: pei-
riini TikTok-indmoencepu B Ykpaini € aude-
PEHITIHOBaHOIO KaTErOPi€0 aKTOpiB, a HE OIHO-
PIOHOIO TPYNOI — MK TpPhOMa BHSBICHUMH
TUTIAaMHA  ICHYIOTh NPUHIUIIOBI  BIIMiHHOCTI
y JIOTilll aBTOPUTETY, MOHETH3alii Ta cTparerii
neritumariii. Jlpyre: 3ampomoHOBaHa THIIOJIO-
ris 3a ABoMa ocsiMu (IHCTUTYLIHHA NpHB'A3Ka
Ta PUHKOBA OPIEHTAIIiS) € IPAIIOIOYNM aHAITHY-
HUM 1HCTPYMEHTOM, MPUAATHUM JJIsl TIOPIBHSIb-
HUX JOCHIJDKEHB. TpeTe: BOEHHUI KOHTEKCT € HE
MIPOCTO «30BHIIIHIM» YHUHHUKOM, a CTPYKTYp-
HUM €JIEMEHTOM, 0 TPpaHCPOpPMYE camy JIOTIKY
nyOnivHOi peniriiiHoi komyHikauii B YkpaiHi, —
HacaMIiepe] 4Yepe3 peakTHUBAIli0 IHCTUTYI[IHHOTO
ABTOPUTETY Ta MiJBHUIIEHUN CYCHUIbHUMA 3amuT
Ha cakpaybHe. UeTBepTe: MemiaTu3aisi, pHHKOBa
JIoTiKa Ta JEIHCTUTYIIOHAI3allisl € HE Tapaieib-
HUMH, a B3aEMOJIIFOYUMHU TPOIecaMu, KOHPITrypa-
i SIKUX BU3HAYA€THCA KOHKPETHUM CYCILUIBHO-
HOJITHUYHUM KOHTEKCTOM.
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